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Abstract

This article demonstrates the alignment of Baptist ecclesiology with the Kairos imperative for ethical discernment and decisive action necessary for the contemporary church, drawing on the principles of Baptist Political Theology, including the separation of church and state, the priesthood of all believers, congregational autonomy, and the Lordship of Christ. The article utilises a qualitative, contextual methodology to critically examine key ecclesiastical documents, such as the Cottesloe Consultation, the Belhar Confession and the Message to the People of South Africa, to delineate the evolution of prophetic theology, particularly through the analysis of statements, documents and confessions.

Intradisciplinary and/or interdisciplinary implications: In conclusion, the Kairos Document is proposed as a dynamic theological foundation for the Church in modern times. The Church is thus encouraged to reject complicity, promote ecumenical unity and manifest the gospel through public and transforming action.
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Introduction

The year 2025 signifies the 40th anniversary of the Kairos Document (KD). A multitude of articles, book chapters and books have been produced analysing the KD; yet, it has proven challenging to locate an examination of the document from the perspective of Baptist Political Theology. The Baptists in South Africa, represented by the Baptist Union, adopted a ‘untenable neutral position’ (De Gruchy 2004:190) and ultimately withdrew from the South African Council of Churches (SACC) (De Gruchy 2004:86). Nevertheless, individuals like Ellis Andre contend that the Baptists’ disengagement from the ecumenical movement was ‘foolish’ and has rendered the Baptists impoverished, as ‘our resolutions have been impressive, but […] our actions have not measured up’ (Roy 2017:213). Kretzschmar (1998) noted that the ‘privatization’ of the Christian faith was the primary reason for the Baptists’ retreat from the public sphere. She contends that ‘privatised spirituality’ is the primary factor contributing to a ‘non-holistic spirituality’, leading to an increasing disparity between belief and action, as well as between preaching and practice (Kretzschmar 1997:312–19). Her contention was that privatised spirituality is predicated on dualism, which divides reality into several realms. This may result in certain Christians asserting that ‘spirituality and politics do not mix’ (Jentile 2018:44). Moreover, this form of spirituality imbues the gospel with a spiritual essence, lacks contextual relevance and leads to individuality. Addressing the apartheid setting and the church’s response necessitated a differentiation between the significance of the person and the excessive focus on the individual, which could result in the neglect of communal or social dimensions of Christian faith. The emergence of the black-led Baptist Convention of South Africa (BCSA) indicated a significant transformation in awareness and emphasis within the more evangelical segments of the church (De Gruchy 2004:190). It must be emphasised, however, that the emergence of the BCSA was not necessarily a schism from the Baptist Union. The Convention clarified a condition that had existed since 1927, when the Bantu Baptist Church was established by the Baptist Union of Southern Africa (BU). specifically that the Convention was never genuinely integrated into the Union (Kretzschmar 1998:318). The BCSA’s awareness was, in various respects, shaped by its focus on reinterpreting the Baptist principles within the framework of its mission.

Publications including ‘The Barkly West National Awareness Workshop’ (1990), ‘Towards a Holistic, Afro-centric and Participatory Understanding of the Gospel of Jesus Christ’ (1995), and ‘Being a Baptist in South Africa Today’ (1997), among others, critically examined Baptist principles and their influence on ministry throughout its historical and contemporary contexts. Nevertheless, despite the extensive focus on prophetic service in these texts, none specifically addresses the KD. Engaging with this article through the prism of Baptist values would have been beneficial for the Baptists. The objective of this article is to analyse the KD.

The KD was produced in 1985 during the peak of apartheid in South Africa by a group of South African theologians, pastors and Christian activists. It surfaced as a bold theological response to the systemic violence, institutionalised racism and ecclesiastical participation that defined the apartheid government. The KD transcended ordinary political commentary, serving as an act of theological rebellion and asserting that a properly understood Christian faith cannot maintain neutrality in the presence of injustice. The document not only condemned the apartheid regime but also provided a profound critique of the Church’s inadequate response, especially regarding its acceptance of ‘State Theology’ and ‘Church Theology’, while advocating for ‘Prophetic Theology’.

This article examines the KD through the perspective of Baptist Political Theology, which offers a unique array of theological resources pertinent to ecclesial responsibility during crises. Baptists, historically dedicated to religious liberty, congregational government and nonconformist testimony, are admirably equipped to address the issues presented by the KD. This study analyses the historical genesis of the document, its fundamental theological arguments, and the consequences it presents for churches in situations currently afflicted by racial inequity, economic injustice, and political stagnation. The objective is to illustrate that the KD remains a prophetic voice in contemporary society, urging churches of many traditions to renounce involvement and adopt a theology of freedom, justice and solidarity.

Research method and design

This article somewhat explores the KD of 1985, highlighting its origins, theological underpinnings and socio-political ramifications for the contemporary Church. It employs a qualitative and theological-analytical technique grounded on contextual theology, articulated through the lens of Baptist Political Theology. The article meticulously examines pivotal ecclesiastical documents, including the Cottesloe Consultation, Letter to Churches, the Belhar Confession and Evangelical Witness in South Africa, to delineate the evolution of prophetic theology, particularly through the utilisation of statements, documents and confessions. This analysis considers fundamental Baptist theological principles, including the separation of church and state, the autonomy of the local church, the priesthood of all believers, and the lordship of Christ. The outcome is the delineation of the prophetic characteristics of Baptist ecclesiology and the examination of how contemporary churches might articulate a theologically informed response to ongoing injustice, racism and inequality.

Theoretical framework: Baptist Political Theology

Baptist Political Theology emerges from a distinctive ecclesiastical heritage shaped by scripture, historical controversies and a strong dedication to social justice. Baptists uphold fundamental Christian ideas and concepts, including the Trinity, the Lordship of Jesus Christ and the authority of scripture (Kretzschmar 1997:25). Baptist theological and political activism is distinctly influenced by a past marked by persecution, marginalisation and a continual emphasis on the freedom of conscience, the separation of church and state, and the autonomy of the local church. The primary tenet of Baptist doctrine is the direct sovereignty of Jesus Christ over individual believers and local congregations (The South African Baptist Handbook 1988–1989:178).

In terms of ecclesiastical governance, each congregation functions under the direct authority of Christ, devoid of hierarchical oversight or governmental intrusion. This principle fosters deep autonomy, responsibility and spiritual insight among the community. Baptist churches are regarded not as hierarchical structures, but as congregated communities of believers united to worship, proclaim the gospel and exemplify justice within their respective surroundings.

A defining feature is the baptism of Christians through ‘immersion, dipping, or burying a candidate in water’ (Hiscox 2015:15), symbolising intentional repentance, personal faith and introduction into the community of believers. This ordinance represents the Baptist emphasis on individual responsibility, spiritual renewal and public declaration. This theological viewpoint is manifested in Baptist congregational governance, where authority is exercised collaboratively. In a participatory government, all members are empowered to discern God’s will, guided by Scripture and the Holy Spirit (Jentile 2021:2–3).

Moreover, congregational church leadership is aligned with the priesthood of all believers, which posits that each individual believer possesses direct connection to God and a vocation to serve both within and outside the local congregation. Baptist Political Theology is fundamentally based on the notion of religious liberty. Baptists hold the conviction that no authority, whether governmental or religious, should dictate belief or suppress conscience. Consequently, faith must be a voluntary selection. This principle has affected Baptist ecclesiastical identity and contributed to broader democratic principles. The life of Dr. Martin Luther King Jr. exemplified Baptist prophetic praxis through his participation and leadership in the civil rights movement (McClendon 2002:47). King’s advocacy, rooted in ‘conscience and biblical justice’, demonstrated how Christian faith might ‘influence public ethics, confront systemic injustice, and uphold spiritual integrity’ (Hill 2023:353ff).

The separation of Church and state is a significant Baptist concept, particularly pertinent to this study, given that the KD focuses on theologies of state and church. The separation of church and state for Baptists does not signify the church’s disengagement from public life, but rather a theological affirmation of distinct realms of divine accountability. The church is thereby assigned the responsibility of proclaiming the gospel and demonstrating God’s sovereignty, while the state is responsible for maintaining law and order. Consequently, Baptists reject any amalgamation of church and political power, recognising the dangers of a compromised prophetic witness. McClendon (2002:47) notes that Dr. King Jr. exemplified this balance by engaging with governmental processes ‘with moral clarity while preserving the prophetic independence of the church’. Baptists assert that state or political authority is divinely ordained, yet constrained by human fallibility.

Baptists, though not rebels, adopt a cautious stance towards centralised power, shaped by their resistance to state-imposed religion. This historical perspective advocates for continual vigilance against the abuse of authority (eds. Kidd, Miller & Walker 2023:3). Baptists prioritise the authority of local congregations over ecclesiastical authorities in the interpretation of Scripture and the establishment of ethical standards. This democratic commitment underlies both clerical existence and political theory. Their ethical framework uses Scripture to support ideals such as human dignity, racial fairness, religious liberty, familial integrity and the welfare of the destitute and marginalised, including the unborn.

Baptist Political Theology, however, is not devoid of shortcomings, one of which is the inability to provide a coherent framework for constructive political engagement. While it has excelled in safeguarding freedom and advancing justice, it has not always transformed this into lasting frameworks of public theology or civic involvement (eds. Kidd et al. 2023:3). Nevertheless, in matters of conscience and justice, Baptists offer a vital theological resource. Their dissenting heritage closely corresponds with the KD’s call for audacious, Spirit-led actions against injustice. In the face of contemporary issues in South Africa and the global Church, Baptist theology remains a prophetic affirmation of justice, liberation and unwavering opposition.

Historical context and ecclesiastical influences of the Kairos document

This section provides a concise overview of the term Kairos and subsequently identifies KD as one of the most significant declarations of the Church. In biblical and theological discussions, the Greek terms Kairos and chronos signify two separate concepts of time (Ramalho 2020:466). Chronos denotes quantifiable, linear time, organising daily existence through calendars and clocks (Nolan 1987:62). This refers to the period specified in Luke 1:57, signifying the habitual patterns of life.

Although chronos is essential for structure, it lacks the theological profundity and immediacy represented by Kairos. Kairos, in contrast, denotes a qualitative, divinely ordained moment, a time imbued with spiritual and moral significance. Albert Nolan (1987:62) asserts, ‘this term, conversely, signifies time as a characteristic’. A distinctive Kairos represents the singular quality or atmosphere of an event. In contrast to chronos, which quantifies the progression of time, Kairos evaluates the importance of a moment, determining whether it is a time for peace or strife, for action or for restraint (Ec 3:1–8). Chronos denotes quantifiable time, while Kairos indicates favourable periods (Ramalho 2020:466). Nolan (1989:62) cautions that misinterpreting such a period is comparable to fasting in abundance or sowing at the harvest (cf. Zch 7:1–3). In the Gospels, Kairos frequently signifies a pivotal moment of divine intervention. In Mark 1:15, Jesus proclaims, ‘The time (Kairos) has arrived, the kingdom of God is imminent’, indicating the initiation of divine sovereignty and prompting individuals to react with autonomy and insight. The KD of 1985, authored by South African theologians in response to apartheid, referenced a Kairos moment, a significant interval during which the Church’s moral integrity was scrutinised.

The KD emerged as a direct reaction to the intensified implementation of apartheid policies and the proclamation of a state of emergency by President Botha. Released on 25 September 1985, two months after the declaration of the second state of emergency, it arose from discussions initiated at the Ecumenical Institute for Contextual Theology (ICT) in Johannesburg. It was created with grassroots participation and underwent five versions prior to its release (eds. Hofmeyr & Pillay 1994:288). The second edition, published in 1986, received the endorsement of 152 individuals from diverse denominations and ecumenical organisations (eds. Hofmeyr & Pillay 1994:288). The KD exemplifies the confession tradition, wherein Christian communities openly articulate their theological position in reaction to societal and political problems. It is influenced by prior confessions such as the Cottesloe Consultation and the Belhar Confession, which were formulated to address injustice and the Church’s role in oppressive institutions.

The Cottesloe Consultation

Following the Sharpeville Massacre on 21 March 1960, the Cottesloe Consultation was organised in that same year. De Gruchy (2004:61) documents that at Sharpeville, 69 unarmed black South Africans, predominantly women, were killed by police, and 186 were injured. The consultation, organised by the World Council of Churches (WCC) and comprising eight South African denominations, was led by Dr. Franklin Clark Fry and attended by prominent WCC officials (De Gruchy 2004:63). It released a tripartite declaration denouncing racial prejudice, proclaiming the equal dignity of all individuals, endorsing interracial worship and marriage, and advocating for multiracial religious freedom and legal equality (Roy 2017:162–163).

Initially supported by delegates of the Dutch Reformed Church (DRC), political repercussions prompted the DRC synods to reject the declaration and exit the WCC, exacerbating rifts between Afrikaner and English-speaking congregations (Roy 2017:163). Notwithstanding the defeat, the consultation signified a pivotal moment of moral fortitude and stimulated ecumenical engagement. Beyers Naudé thereafter emerged as a prophetic advocate for justice, establishing the Christian Institute of Southern Africa and enduring official persecution as a consequence. This statement marked the inception of numerous subsequent statements.

For Baptists, the affirmation of human dignity and interracial worship by the Cottesloe Consultation is especially meaningful with regard to its reflection of two long-standing Baptist doctrines, that of the priesthood of all believers and that which asserts Christ’s Lordship over all creation. But the Dutch Reformed Church’s (DRC) defection demonstrated how the ecumenical testimony remains all too fragile under political stress. For Baptists, who value congregational autonomy, the Cottesloe statement might be seen as a reminder that each congregation had a responsibility to act for racial justice even if denominational structures failed. However, the Baptist Union’s absence of a public voice at this time demonstrates the risks of ‘privatised spirituality’ (Kretzschmar 1998), which compromised any influence they may still have had to join Cottesloe in an unmistakable call for justice.

The Message to the people of South Africa

In 1968, the SACC released the ‘Message to the People of South Africa’, drawing upon the Cottesloe heritage. Originally referred to as the Christian Council, the organisation relocated its offices from Cape Town to Johannesburg in 1966 and then rebranded as the SACC in 1968, ‘to emphasize the fact that it was established by the Churches to facilitate inter-church cooperation’ (De Gruchy 2004:113). Roy (2017:188) states that, ‘during the year of its reorganization, the SACC gained prominence with the release of its Message to the People of South Africa’. Bill Burnett and Beyers Naude, who participated in the 1966 WCC Conference on Church and Society, significantly contributed to the formulation of the Message’s text. The Message asserted that apartheid is antithetical to the gospel of Jesus Christ, through whom God sought to dismantle boundaries between himself and humanity, as well as among individuals.

The Message explicitly confronted ecclesiastical complacency and advocated for concrete, justice-oriented Christian involvement. The letter revealed the collusion of churches in apartheid and emphasised the necessity of integrating biblical religion with socio-political activity. The WCC’s Conference on Church and Society (1966) and the subsequent Programme to Combat Racism (1970) intensified worldwide Christian resistance to apartheid. Although numerous SACC churches supported this position, the Baptist Union of Southern Africa expressed theological qualms while still maintaining a commitment to justice (eds. Hofmeyr & Pillay 1994:277).

From a Baptist Political Theology perspective, the Message to the People of South Africa poses significant questions regarding ecclesiastical authority and the essence of prophetic witness. Baptists might agree with its central claim, that apartheid is immoral. Baptists might yet find reason to disapprove the mere form in which this was stated. The Baptists, shaped by convictions of congregational autonomy and the priesthood of all believers, would have viewed the SACC’s top-down declaration with suspicion, questioning whether it was suitable for any central body to speak on behalf of local churches. Furthermore, the fear that the gospel might be politicised, that is, reduced to a socio-political manifesto rather than proclaimed as Christ’s liberating truth, contributed to the Baptists’ theological doubts. This tension demonstrates how Baptist persistence on voluntary cooperation sometimes led to caution in joining ecumenical initiatives, even when they aligned with biblical justice.

At the same time, Baptists, particularly the Baptist Convention of South Africa, might critique the Message for not going far enough in mobilising grassroots congregations for prophetic action. Baptist Political Theology stresses that every believer must discern the ‘signs of the times’ and be committed to their own context. This means that whereas the Message was an important ecumenical declaration, Baptists could charge that it remained too much at the level of leadership talk and not enough about empowering local congregations to embody justice in concrete, communal ways. Therefore, a Baptist reading of the Message would both caution against centralised pronouncements that override congregational liberty and simultaneously call for a deeper appropriation of the Message at the level of ordinary discipleship, where prophetic witness must be lived out in daily acts of resistance and solidarity.

The Belhar Confession

The practice of declarations persisted with the acceptance of the Belhar Confession of Faith. In 1982, the Dutch Reformed Mission Church explicitly denounced apartheid as a political wrong and a theological heresy (De Gruchy 2004:193). Grounded in the Reformed tradition, it affirmed three imperatives: unity, reconciliation and justice. The confession asserted that being neutral within institutional racism equated to complicity. Belhar originated from a wider ecclesiastical movement. In 1981, Allan Boesak established the Alliance of Black Reformed Christians in Southern Africa (ABRECSA), promoting ecumenical unity in opposition to apartheid (Boesak 1984: ix). During the 1982 World Alliance of Reformed Churches meeting in Ottawa, Boesak, serving as president, guided the organisation in condemning apartheid as a doctrinal deviation.

The Belhar Confession, initially composed in Afrikaans and subsequently translated into English, was informed by prior declarations like the Cottesloe Confession and the SACC’s Message, yet conferred upon them enduring confessional power. The persistent rejection by many Reformed communities to embrace Belhar highlights the ongoing challenge of attaining doctrinal and racial unity within the South African church. Nonetheless, the significance of this document lies in the fact that the (De Gruchy 2004):


[P]rinciples articulated in the Cottesloe, along with The Message to the People of South Africa, were ultimately and coherently formulated in a confession of faith by a church that, after years of marginalization, had emerged prominently in the fight against apartheid (p. 194).



The Belhar Confession’s insistence on unity, reconciliation and justice resonates with Baptist commitments to voluntary association and local church autonomy, where unity is chosen in obedience to Christ rather than enforced structurally. Baptists could have read Belhar as a corrective to their own tendency towards seclusion, showing that autonomy must not be confused with indifference. Furthermore, Belhar’s firmness that neutrality is complicity reflects the Baptist dissenting tradition that has historically challenged state overreach. The resistance of the Baptist Union to Belhar, in contrast with the Baptist Convention’s more receptive attitude towards contextual theology, indicates the constant struggle within Baptists between withdrawal and prophetic presence.

The evangelical witness in South Africa

The Evangelical Witness in South Africa (1986), issued by a consortium of evangelical leaders, sought to establish a basis for opposing apartheid within an evangelical context. The statement was published following the 1985 KD and in reaction to increasing criticism regarding the perceived silence or complicity of evangelicals concerning apartheid. The drafters aimed to illustrate that evangelicals could also express a definitive biblical condemnation of racial injustice. The declaration emerged from gatherings of evangelical leaders, missionaries and theologians who acknowledged that their tradition faced the peril of moral irrelevance if it continued to be disengaged. The Evangelical Witness represented a pivotal moment, demonstrating that evangelical adherence to scripture and discipleship necessitated tangible resistance to institutional injustice. Baptists, as a significant strand within South African evangelicalism, were directly implicated in this witness. The statement’s emphasis on biblical authority, conversion and discipleship aligns with fundamental Baptist convictions. However, Baptist Political Theology extends beyond personal conversion to affirm soul competency as a mandate for civic responsibility.

Interpreted through the Baptist principles, the Evangelical Witness emphasises that authentic faith must transition from personal devotion to communal engagement. Again, this is especially significant considering the Baptist Union’s ‘neutral’ position, which undermined evangelical credibility, whereas the Baptist Convention of South Africa embodied a more prophetic expression of evangelical witness.

By re-reading Cottesloe, Belhar, Message to the people of South Africa and the Evangelical Witness through the lens of Baptist Political Theology, it becomes clear that Baptists were not simply missing but stood at a crossroads. Their ideologies of religious liberty, congregational autonomy and the priesthood of all believers gave them sufficient theological resources for prophetic witness, yet these tools were inconsistently flexed. Revisiting these documents today allows Baptists to recover the prophetic dimension of their own tradition and to contribute more faithfully to ecumenical movements for justice.

The prior statements showed how neutrality does not work, but Kairos took these ideas and put them into a strong prophetic framework that directly addressed both the church and the state.

The Kairos Document

The KD urges the Church to embrace a ‘prophetic theology’ that necessitates action and involvement with contemporary social and political realities. Dr. Mabuza (2024:154) delineates the components of Prophetic Theology articulated in the KD as ‘interpreting the signs of the times’, ‘a summons to action’, ‘confrontational’, ‘emphasizing hope’, ‘practical and pastoral’, and ‘identifying sin without trepidation’. Prophetic theology, at its core, ‘articulates truth to authority, often at significant personal risk’ (Mabuza 2024:154). The KD emerged as a potent model for theological discourse in the context of political oppression, through its incisive critique of ‘Church theology’ as inadequate and ineffective in addressing human suffering, and ‘State theology’, which legitimised apartheid, while advocating for a prophetic theology rooted in social justice (Kim 2017:60). The declaration redefined the Church’s societal role, advocating for an active stance against apartheid and injustice.

In summation, it is essential to recognise that the KD did not arise in isolation. It originated from a wider history of Christian theological reactions to apartheid and notably impacted later ecumenical and theological declarations. Within this tradition, confessions serve not only as theological assertions but also as proactive expressions of resistance, necessitating both individual and institutional change. An additional significant aspect of this remark is that ‘unlike the earlier documents, the KD was predominantly a black Christian reaction to the crisis in South Africa’ (De Gruchy 2004:198). The document’s writers included many denominational representatives, comprising both church leaders and lay Christians, hence it was designated as ‘People’s Theology’ (eds. Hofmeyr & Pillay 1994:288).

The document’s contributors, including theologians and activists from movements like Black Consciousness and the United Democratic Front, were not merely theorists; they were practitioners of liberation theology, committed to the relentless quest of justice. Goba (1987:313) states (Goba 1987):


For those of us engaged in the Christian Institute, the University Christian Movement, and the Black Theology Project, the Kairos Movement acted as a catalyst for a significant and critical re-evaluation of our theological responses and provided an opportunity to participate in the ongoing struggle for liberation. (p. 314)



Consequently, the KD was designated as the origin of ‘People’s Theology’ (eds. Hofmeyr & Pillay 1994:288).

Kairos Document and Baptist Political Theology

From a Baptist theological perspective, the KD profoundly resonates with fundamental Baptist beliefs.

The separation of Church and state and the principle of religious liberty

When the state perpetuates injustice, the KD embodies the Baptist conviction that the Church must remain independent from governmental authority. It contests the dismissal of theology to adopt positions and compels the Church to confront political regimes that undermine human dignity. For Baptists, religious liberty and the separation of Church and State are not merely constitutional but also spiritual, ensuring that faith communities can engage with society prophetically without state interference. The Kairos moment has transformed into an imperative to assert truth to authority without compromise.

Soul competency and prophetic accountability; universal priesthood of believers

Baptists emphasise that each believer, guided by Scripture and conscience, possesses both the freedom and responsibility to discern God’s will, a premise endorsed by the KD, which urges all Christians to comprehend the ‘signs of the times’ and respond in a prophetic manner. The priesthood of all believers and soul competency affirm that prophetic responsibility resides with the entire religious community rather than alone with the clergy. Neglecting Kairos is a deficiency in personal discipleship as well as in institutional leadership.

Autonomy of local churches and their public testimony

The autonomy of the local church, a distinctive feature of Baptist tradition, underscores the Kairos imperative for action. The article highlights responsiveness by contrasting the Solomonic Temple, institutionalised and stationary, with the Mosaic Tabernacle, mobile and dynamic. Baptist ecclesiology encourages local churches to be prophetic and adaptable. Nevertheless, autonomy must not result in isolation. Local churches must engage transparently, addressing injustice within their specific contexts while remaining grounded in Christ’s authority and guided by the Holy Spirit.

Ecumenism and voluntary collaboration for justice

Although Baptists sometimes resist formal ecclesiastical organisations beyond their local congregation, the KD illustrates an ecumenism based on action rather than doctrinal uniformity. Voluntary collaboration for justice, outreach and advocacy unites Baptists in a shared mission. The convergence of multiple Christian perspectives in the text demonstrates that unity for the gospel’s cause is both feasible and essential. In accordance with Kairos, ecumenical engagement offers a means to actualise the gospel through action by inquiring not only ‘What must I do?’ but also ‘What can we accomplish collectively?’

Conclusion

A prophetic framework for Christian involvement

The KD (1985) is a significant and lasting doctrinal declaration that compels the Church to address the pressing issues of justice, both in South Africa and beyond. Grounded in the biblical notion of Kairos, the statement advocates for a dynamic, responsive ecclesiology, a Church that is not passive but actively participates in the pursuit of justice. This appeal is especially pertinent during an era marked by systemic inequality, racial injustice and economic disparities that afflict countries globally. The KD functions as a historical critique and a perennial appeal for prophetic testimony.

The statement emphasises the necessity for mobility and responsiveness by situating the Church within the context of the Mosaic Tabernacle, attributes that strongly align with Baptist ecclesiology. The Baptist tradition, emphasising the priesthood of all Christians, congregational autonomy and the Lordship of Christ, inherently corresponds with the Kairos requirement to discern divine intent and undertake decisive action. Baptists are urged to recognise that neutrality is not a viable stance in the presence of injustice. The Church’s prophetic voice must articulate clearly and with conviction, as it is summoned not to exist in isolation but to engage actively in society, challenging injustice wherever it arises.

The KD promotes ecumenical solidarity, acknowledging that the pursuit of justice necessitates collaborative efforts. Baptist ecclesiology defends the independence of local churches while advocating for voluntary collaboration for the common benefit. The manifesto urges Baptists to adopt ecumenical collaboration, not as a concession of their unique identity but as a chance to unify in the shared pursuit of justice. This presents not just an ecclesiological problem but also a prophetic one, necessitating the Church to serve as a living testament to the gospel through public discipleship and transformational practices.

The theological underpinnings of the KD, especially its promotion of Prophetic Theology, remain a source of motivation for modern Christian endeavours. The statement challenges the Church’s inability to act effectively against apartheid while offering a framework for contemporary churches to address issues including racism, economic inequality and political corruption. It implores the Church to assume its position as the moral arbiter of society, advocating for systemic reform and the eradication of mechanisms that sustain inequality.

To conclude, the KD is not an artefact of history, but a dynamic theological framework that resonates profoundly with contemporary issues. For Baptists, it serves as a reminder of their obligation to act as advocates for justice, to oppose complicity in oppressive systems, and to strive for the well-being of all individuals. The Church must now embrace its prophetic position, led by Christ’s teachings, and manifest the gospel through courageous, faithful action. The KD serves as a prophetic framework, compelling Christians to participate in the world with lucidity, conviction and steadfast dedication to justice.
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