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ABSTRACT

BpoToc. A favourite word of Homer in the Septuagint version of
Job

BooToc, a favourite word used by Homer, appears exclusively in the
Septuagint version of Job to express the beauty of the whole man, as
an excellent creature of God, who is transient but strives to achieve
eternity. He is vulnerable but wants to reach perfection, is mortal
and longs for immortality. This equivalent enables us to decode
translation processes in the LXX-Job and to uncover hermeneutical
principles and characteristics of its theological and anthropological
language and thought.

1 INTRODUCTION

One of the most admirable ways in which the Septuagint translators
rendered the meaning of the original into Greek, is found especially
in their efforts to transfer poetry from Hebrew into Greek by using
epical-poetical language. From the vocabulary they employed, we
can conclude that the translators of the poetical books of the Hebrew
Old Testament preferred the way of formal transformation and new

* Supported by the Alexander von Humboldt Foundation. First presented by the
SBL-International Meeting at the Pontificia Universita Gregoriana, Pontificio
Instituto Biblico, on the 11th July 2001 in Rome (Dafni 2001a), and also at
both the Universities of Pretoria and Stellenbosch in October and November
2006 respectively. Some aspects were discussed extensively in my seminars at
the Faculty of Humanities, Duisburg-Essen University (http://www.uni-
essen.de/Ev-Theologie/courses/dafni-homer2003.htm). The additional remarks
on the topics “Old Greek version”, “meanings and intentions of a translated
text”, “poetic and divine inspiration”, “Theology of the LXX”, “Theology of
the LXX-Language” in excurses and footnotes are a response to Horacio
Simian-Yofre’s comments on the present contribution. The additions do not
change the original concept at all, but they indicate the manner of coming to
grips with our question of Theology of the Septuagint language in the horizon

of the Ancient Greek literature and thought.

1 Dr Dafni is a research fellow of the Department of Old Testament
Studies, Faculty of Theology, University of Pretoria.
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creation of free poetical styles, rather than the way of a
reconstruction or exact imitation of given Hebrew poetical forms and
structures. These efforts are reflected especially in the Septuagint of
the book of Job. The Septuagint-Job, which is about 1/6™ shorter
than the Masoretic text, avoids the strict exactness of words in the
translation and rather tries to understand the deeper meaning and
intention of the Hebrew source text® and to reproduce its spirit by
applying hermeneutical principles and rules which follow Ancient
Greek lines of poetical thought. According to Henry St J Thackeray,
the translator of the book of Job “was a student of the Greek poets;
his version was probably produced for the general reader, not for the
synagogues™. Subsequently, Thackeray ascribes the LXX-Job to a
sole translator and gives answer to the key-question of its life-

2 The conviction, that, “in order to make a comparison between the
Hebrew and the Greek text is absolutely necessary to establish the Old Greek
version as a base”, has more than one logical and methodological weakness
due to the fact that we today only have eclectic or diplomatic Hebrew and
Greek text editions, namely reconstructed texts and texts which are based on
the oldest complete preserved codex. Since the discovery of the Qumran texts
we know that neither the MT nor the LXX is identical with the so-called
Original text. They are only representative text-forms or text-types. Therefore,
both of them should first and foremost be seen as texts in their own rights. The
LXX represents a complete translation corpus of Hebrew originals from the 3rd
to the 1st century BC, which are lost and can only be reconstructed on the basis
of comparisons with the MT. The oldest complete manuscript of the LXX,
Codex Vaticanus, goes back to the 4th century AD. The MT represents the only
reliable, complete text of the Hebrew Bible. Its oldest complete manuscript is
the Codex Petropolitanus / Leningradensis from the 10th century AD. Critical
editions offer eclectic texts and are definitely not identical with the Original
text. That means they are rather representative of text- and theologically
motivated decisions of modern editors, as opposed to the so-called Ur-
Septuaginta, the translation done by the original Jewish translators. They are
interesting because they offer several other readings so that the reader becomes
aware of the fact that not only one single version but more versions were
circulating in Antiquity. Eclectic texts have never really existed in this form.
The old codices are real texts and therefore we should rather trust what is
nearer to the LXX-origins, than the decision of an editor who definitely does
not have the natural language feeling of Greek and Hebrew, and is determined
to have different ideological and theological presuppositions than the original
translators.

3 Thackeray (1915, http://www.bible.researcher.com/isbelxx).
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setting. If correct, Thackeray identifies a crucial factor when trying
to understand its high-reflected poetical language.

It is noteworthy that Homeric vocabulary was quite often
consulted by the LXX-Job*. A characteristic example is the word
BpoToc® as an equivalent for L1 IR® 0TR’ and W2°. The word
W1 IR is a collective term, widely attested in the Ancient Semitic
Languages. It occurs relatively rare within the Hebrew Scriptures,
most frequently in the book of Job and its precise meaning is
controversial®. T8 and W2, however, are employed by the
Hebrew Old Testament authors as collective terms a) to describe
mankind as God’s creation, and b) to reflect in its historic frailty. In
this sense, the equivalent Bpotoc enables us not only to decode
translation processes in the book of Job, but also to uncover
hermeneutical principles and characteristics of its theological and
anthropological language.

Bpotoc, Homer’s favourite word, appears as translation
equivalent exclusively in the LXX-Job. It recurs more regularly as

4 See e.g. aBuoooc ayauptaoum, oKV, O(VO(B)\O(OTO(V@ QVATTVEG,
AV TOKOUW, (XVTOHTOKplOlC, O(VTIprouou QOIKNTOG, omo[Souvco,
amolouw, omorrousouou apKToupoc, O(Tap, auenueplvoc, Bouwpov
Bporoc, Bw)\af; yauplaua yvod)spoc, 5515(0, StonTa, &O(VUKTspsuco,
Slopaco SuvaoTne, €ibe, EKOl(bconCOJ EKTIVOD, s)\eyxoc evmpco sgomoc
EolIKa, ElTO(VO(KO(lVlCCO, spnulmc, Ecoocbopoc, Bapooc, 1aTng, lxcop,
Kastpsm KO(TaTuyxavco, KEVTECD, Ko)\ade;opou, KeAupa, )\O(Tplc,
usclmc uupunko)\swv vnxouat, voubetnua,’ omoﬁuco, OAEkw o)\)\uul
Oluglpouat, TouRoTavov, napaKaeth, nslpom]plov mep18Ew, mnyua
ToANGKIC, no)\uppﬁucov TI'TUE)\OC, pO(SO(uvoc opo&auvoc, OBE\)VU}JI
onTonooToc ofevoc, ouvemom(ual ouvsxoum OWKomlCco OUVKUTITGD,
TO(KTOC TO(pTO(pOC TlTpCOOKCO Unspsl&n Unousvm urtialw, ¢Beyua,
Xelpooual —oupat, x0ifoc, xAevalw, Xpaopat, Xpwe.

5 Job 4:17; 9:2; 10:4.22; 11:12; 14:1.10; 15:14; 25:4; 28:4.13; 32:8.21;
33:12; 34:15; 36:25.28.

6 Job 4:17; 9:2; 15:14; 25:4; 28,4.13; 32:8; 33:12(?); 36:25(?).
7 Job 11:12(?); 14:1.10; 32:21; 34:15.

8 Only Job 10:4a.

9 See Maass (1973:373-375). Cf. Westermann (1971: 43-44).
10  Westermann (1971: 41-57). Maass (1973:81-94).

11  Bratsiotis (1973:850-867). Cf. Gerleman (1971:376-379).
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embossed term in the Intertestamental writings™. It is, however, not
found in the New Testament, though in the Hymnography of the
Ancient Church®,

An approximate English translation of Bpotoc is “mortal
man” (LSJ 331). A similar semantic equation is also found in
German lexica: “sterblich”, “der Sterbliche”. These semantic choices
seem to provide the necessary pragmatic horizon for a certain
understanding with regard to the nature and the value of this
translation equivalent. The Greek word in question, however, can be
understood and explained in more than one way. The decision about
its meaning and significance depends on a) the theological and
anthropological relevance of the word Bpotoc up till now, and b)
the inner structure of its Greek meanings and intentions in the
Septuagint™.

When analysing the historic-semantic background of Bpotoc
as a translation equivalent, its Homeric heritage should be taken into
account as well. Of course, the Homeric language can be described
In various ways. But from my perspective it is crucial to analyse the
following issues: Did the meaning of BpoTtoc remain static or
diverge progressively, and how could the semantic wingspan from
Homer to LXX-Job Dbe reconstructed? Did the Job-translator
correctly understand his original source text and really made lexical,
as well as mental adoptions from the Homeric Epics? Or did he
rather slavishly imitate Homeric style and blindly promulgate
specific Homeric forms in his own translation in order to reflect the
nature of Homeric ways of thinking? How are his translation
procedures to be legitimatised?

12 See e.g. Philo, De aeternitate mundi 121.7.

13 See e.g. Romanus Melodus, Cantica 2.7.6, comment to Gen 6f.: Ta
KTAVN TTOOUVTOL KOl Ol PpoTol ¢ KTVwdelc ouk amwdolvto Thv
Tovnplav.

14 It must be paid attention to the fact that an approach to the “meanings
and intensions” of a translated text can definitely not only be deducted from the
context and the network of relations that words have in the Greek linguistic
system. The LXX-language should be understood as a balance of the
translators’ Greek education and their Jewish identity based on their belief in
Yahweh, the revealed God of Israel.
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The present study aims to rediscover the inner unity of the above-
mentioned questions especially in view of a reconstruction of the
Theology of the language of the Septuagint-Job™.

The Theology of the Septuagint should be seen as the
crown of every philological and theological activity in
the field of the LXX-studies, because it deals with central
theological issues regarding the Greek Old Testament’s
belief in one single God (Dafni 2003). Since the Old
Testament is not simply a book, but a library which
consists of several books, written by different individuals
during the course of thousand years, which reflects very
old oral traditions differing in form and content, the
question of the modifiability of perceptions and depic-
tions of God in Ancient Israel arises. Regarding the LXX,
this question must be put on the table as follows: If the
LXX has really been translated in the course of two and a
half centuries by different individuals, then how did they
understand, explain and translate potential changes of
perception of God and modifications of expressions
referring to God? And how could we today explain the
processes described there?

15 In the last three decades, LXX-scholars raise the following questions:
a) How should the LXX be understood? Is it just a translation, or rather a
theological document of the early Jewish tradition? Is it a valid part of this
tradition, or is it only a reflection of it? Can we assume that the translators of
the Greek Bible are inspired by Ancient Greek authors or did they follow
closely the wording of Ancient Greek texts as well? When scholars raise
especially the latter question, then it is obvious that they consciously or
unconsciously link and sometimes mix poetic inspiration, which refers only to
the formal aspect of the scriptural texts, and divine inspiration of the Holy
Scriptures as the encounter of divine revelation and mental and psychical
capacity of the scriptural authors. For other scholars, however, it is clear
enough that investigations of biblical vocabulary and the attempt to give an
explanation of how the text-semantics and the theology of a text are joined
together, refer to theological ideas which we can always reconstruct on the
basis of a given text form, but we definitely do not investigate the nature of the
divine revelation. This attempt certainly does not deny the divine factor, but
acknowledges the limitations of human ratio, as well as the limitations of
human language to express “more precisely”, “thoroughly” and “accurately”
experiences of divine revelation.
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The term Theology of the Septuagint can mean both
a) the theology that is really contained and detected in the
Corpus of the Greek Old Testament, as well as b) the
theology developed from the LXX by Christian theo-
logians (cf Dafni 1999, 2001a, 2001b, 2002, 2003,
2006a.b). This last attempt presupposes certain value
judgments as well as certain attitudes of the LXX-scholar
as a theologian with regard to the subject of his research.
For this reason, scholars should feel obliged to their
readers to clarify how they define the term Theology of
the Septuagint and with which definition they are
dealing.

In my opening lecture at the IOSCS-Congress in Basel in
2001 (Dafni 2002), I introduced the term “Theology of
the Septuagint Language” in order to contribute to the
possibility of writing a Theology of the Septuagint in its
own right*. Of course, | used the word “theology” as a
collective term, which includes “theologies” as sub-areas
of the historical-critical analysis. In my view, Theology of
the Septuagint in its own right can only be the Theology
which is based on quantitative or qualitative, intended or
unintended differences among Hebrew text forms and the
L XX-versions. For what is common between Hebrew and
Old Greek versions can only be understood as theological
inheritance of the whole Old Testament. The points

16 Modern LXX-scholars often make the unfounded assertion that “the
translators of the Septuagint were mainly translators and not theologians™, so
that if one asks about the theology on the basis of the language used in the
LXX, “it gives the impression of an eisegesis that supplants exegesis”. The
question we have to ask is, whether it is possible for anybody working with or
on the Bible, a theological book katexochen, without giving theological
thoughts about theological contents at all? And how is one to explain that the
Septuaginta were only translators and not theologians in spite of fact that the
written and the oral Torah as well as the Prophets and the other holy writings
had been given as an inheritance to the Jewish people whose task was to
understand, explain and transmit it to the present and the future generations?
Had the LXX-translators not been working in this sense, then we have to
assume that they were no Jewish people, but West European enlightened
linguists. These assertions devaluate the translators as teachers of their
theological inheritance, and aim at eliminating the LXX as a theological work.
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where both the Hebrew and the Greek text versions differ
quantitatively or qualitatively, could be characteristic of
another or even a new understanding. Theologically
speaking, this could be either a hint of developmental
phases of the divine revelation or a sign of the degree and
extent to which the human capacity can record the divine
truth in written texts.

When dealing with such a question, we then have to be
conscious of the fact that we are no longer on the area of
text-linguistics, but on the area of metaphysics. The
arguments do not have the same value anymore.
Therefore, we have to be aware of the danger of mixing
arguments and results of our investigation. It is not
allowed to wuse linguistic arguments to ground
metaphysical judgments or to abuse metaphysical
prejudgments in order to criticize pure linguistic analysis.
That is why we definitely need methodological criticism.
Correctly understood, Theology of the Septuagint
Language embraces methodological and philological
criticism as well, but methodological or philological
criticism without reflection on the Theology of the
Language of the Septuagint remains unsubstantial and
directionless.

2  SOME LEXICOGRAPHICAL REMARKS

The focus of the following remarks is indeed not on how to justify
models of modern theoretical semantics which could only hardly
contribute to a deeper understanding of the Greek language and
thought” in comparison to the Hebrew. My aim is to chose and

17  Modern LXX-studies are deeply affected by the limited knowledge of
Greek language and thought in its development and diachronic unity from the
Mycenean era up till to now, as well as the enforcement of humanistic
prejudices against the language and its native speakers. Cf. Caragounis (2004).
The Theologisches Worterbuch zum Neuen Testament tried to bridge the gap
between Greek meanings and intentions, from Homer to the Apostolic Fathers.
James Barr’s criticism on the ThWNT refers to the implication of Christian
ideas in the contextual meanings of the LXX. Emanuel Tov (1976), on the
other hand, gave the key for further constructive investigations. He made the
distinction “between three different dimensions of lexicographical description:
the meaning of the words in the pre-Septuagintal stage, the meaning in the
LXX itself as intended by the translators, and the meaning of the words as
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present aspects, which — of course from the perspective of a native
speaker — are really able to provide exegetical and hermeneutical
useful insights into the lexical and metaphorical meanings of the
word in question.

2.1 Occurrences of BpoToc in the Homeric Epics*®

As our brief survey with the assistance of TLG indicates, BpoTtoc
occurs first in the Homeric Epics (8" century BC), which had a
permanent influence on the word-usages and meanings™. In the
Homeric Epics, compound nouns and verbs with Ppotoc are also
found, as for example: &Bpotale™, aBpon’, auBpotoc, —ov?,

auBpooic®,  audiPpotnc®, Bpotolotyoc®™, TepPiuBpoToc?,

quoted from the LXX. A theological tension can often be found between
meanings of words intended by a Greek translator, and meanings attributed to
the same words in the New Testament, the Writings of the Church Fathers and
in the translations made of the LXX”. This distinction is in accordance to
Barr’s (1961 [1965]) criticism on the ThWNT and against Georg Bertram’s
attempt to analyse the Septuagint as “preparatio evangelica” (1957), namely to
explain Septuagintal terms anachronistically, by putting Christian meanings in
Septuagintal words. In my view, this statement could also be understood as a
warning to us about the tendency to understand Septuagintal meanings only on
the basis of the Ancient Greek linguistic and mental system, especially
Platonism; specifically not the works of Plato himself, but the reception of
Plato in the Middle Platonism and beyond.

18 llias (I1) 1:272; 2:248.285.821; 3:223; 5:304.361.604; 6:142; 7:446;
8:428; 9:159.545; 10:83.386; 11:2; 12:327.383.449; 13:244.374.569; 14:325;
15:98; 18:85.362.539; 19:2.22; 20:248.287; 21:380.463; 22:31.76; 23:439;
24:43.67.363.464.505.525.533.565. Odyssey (Od) 1:32.66.282.337; 2:216; 3:3;
4:78.190.196.197.397.692; 5:2.101.129.197.218.334; 7:119.149.153.160.201.
205; 8:210; 9:16.222.239.487; 10:405; 11:147.218.287.476; 12:77.125.341.
386; 13:129.180.200.297.312.397; 15:253.255.321.343.408.492; 16:63.148.
212; 17:386. 519; 18:85.116; 19:107.170.286.330.360.365. 567; 21:308; 23:
187.216.267; 24:189.267.

19  Tebben (1994-1998). Snell (1979 & 1991).

20 1l 10:65. Cf. the compound forms amnuPpote (Il 15:521), nuppoTev
(Od 7:292; 21:421), nuPpotov (Il 16:336.466.477. Od 21:425; 22:154),
BeBpoTwopeva (Od 11:41).

21 1114:78.

22 Il 5:339.870; 16:867; 17:194.202; 20:358. Od 8:260.265; 11:222;
12:330; 24:59.445.

23 11 16:670.680. Od 5:93.199; 9:359.
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daeciuPpotoc”’, dbicipBpotoc®. These compound words re-
appear with the same meanings in later works of Ancient Greek
Literature, mainly as citations of Homer. Of special interest is the
noun apPpoocto which designates the food of the immortal gods of
the Ancient Greek Pantheon®.

Homer makes use of Bpotoc both as a substantive and as an
adjective. Bpotoc as adjective occurs in the word-combination
BpoToc avnpe® which obviously makes a distinction between &vnp
and his quality (to be BpoToc). As substantive, it appears in word-
combinations such as Sethol BpoTtoi®, Buntol Bpotol® etc. in
contrast to abavaTtor (Beot)*, u'z—:?conec Bpotol*, (emxBovioc)
BpoTtoc aANoc™®, Bpotor mavTec™ / amavtec®. It is remarkable
that the contrasting word-pairs Buntoc —6eoc,—a*® appear very often
in the Homeric Epics®, while the word-pair BpoToc—abdvatoc®
occurs very rarely in connection with human qualities* and virtues*

24 11 2:389; 12:402; 20:281.

25 1l 5:31.455.518.846.909; 8:349; 11:295; 12:130; 13:298.802; 18:421;
19:9; 20:46; 24:464. Od 8:115.

26  Od 12:269.274.
27  1124:785. Od 10:138.191.
28 11 13:339. Od 23:297.

29  According to Homer, Odysseus on the island of the nymph Calypso, who
promised him immortality, ate auPpocia (Od 5:93.199; 9:359).

30 115:361.604; 18:85; 19:22; 21:380. Od 4:397; 5:129.197; 12:77.341.
31  1122:31.76; 24:525. Od 11:19; 14:408; 15:212.

32 0d3:3;8:210; 12:386.

33  0Od 3:3(=12:386); 5:2f.

34 11 2:285.

35  113:223; 20:83.386; 24:505. Od 15:321; 19:286; 23:226.
36  0Od19:330.

37 1113:374.

38 I1 2:821; 9:159: 24:363.533. Od 1:32.66; 4:397:; 5:101.129; 6:149.

39  See also the contrary word-pairs Bvntoc—8eoc auPpotoc (Il 22:9 cf.
24:460. Od 24:445), oBavatoc Beoc—Bpotoc (Il 24:464), Bpotoc—
abavaToc kol aynpwc (Od 5:218).

40 I111:2; 19:22; 21:380. Od 5:2.
41  E.g.Od 1:337; 6:1195(=13:200s); 13:312.
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already named or described® in the given context. These
lexicographical aspects must especially be taken into consideration
in the case of a translation critical description of the LXX-Job.

2.2 Occurrences of BpoToc in the Septuagint-Job

On closer examination, we realize that Bpotoc appears parallel to
capE™ (=flesh), yewntoc yuvaikoc® (=born from a woman),
avbpemoc®® (=man) and avnp®*’ (=man). It should be noted that
avnp in these specific cases does not designate gender, but positive
qualities of a man™ that can also be ascribed to women under certain
conditions. Therefore, further examination has to focus on linguistic
as well as factual components of the given texts.

2.3 Etymology — Meaning — Translation

1. An important distinction, which should be taken into account
when analysing and describing the theological and anthropological
sense of BpoToc, is between original and secondary meanings. The
original meaning could also be derived from the word-etymology,
because it may be included in the word itself, if the word has been
artificially created by an author to serve certain purposes. In this
case, secondary meanings have to be the prevailing themes and ideas
of each context where the word is embedded. The word BpoTtoc
probably has been formed on the basis of already existing linguistic
resources. Therefore, one should constantly pay attention to the
linguistic aspects of the lexical equations of the Hebrew and Greek
language.

Two kinds of hypotheses with regard to the relationship between
the etymology and semantics of Bpotoc had already been developed
in antiquity:

a) Aelius Herodianus (Pseudoherodianus) (2nd century AD)
asserts that the word Bpotoc originated from the verb poapaive

42  E.g. Od 8:239; 13:297.

43  E.g. Od 4:692; 8:487.

44  Job 34:15.

45  Job 11:12; 14:1; 15:14; 25:4.

46  Job 10:4; 11:12; 28:13; 32:21; 36:25.
47  Job 4:17; 14:10.

48  Cf. Matthda Vock (1928).
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(<upoToc<BpoToc)®. Mapaive is used primarily in relation to the
plant kingdom in order to designate the withering of flowers and
leaves™. In this instance, we can state that the word BpoToc
semantically derives from the plant kingdom and has become a
symbol for man as an individual and for mankind in its entirety.

b) Hesychius (5th/6th century AD), who established the
Ancient Greek word-meaning in the form of a dictionary, made a
distinction between the substantive BpoTtoc and the substantivated
adjective BpOToq (postponement of the accent)®. According to
Hesychius, PpoToc is a primary name designating both blood as
well as an infection through blood. He supports this hypothesis with
text evidence from Odyssey and Ilias®, and equates BpoToc with the
word meanings of i) ¢Boptoc (=destructible), ii) ynyevnc
(=coming from earth) and iii) avBpwmoc (=man, mankind). These
meanings are not completely congruent but flow into one another.

Furthermore, there are two Greek verbal-adjectives, which can
be used instead of dBoapToc> (LSJ 1927), namely Tpwtoc (LSJ
1832) and Ppeatoc (LSJ 333). Bpeatoc seems to be an allomorph of
Bpotoc, and in the text-transmission of the hymns of the Anment
Church both words are virtually mterchangeable i) Bpcotoc™ (vs.
aBpwToc™) derives from the verb BiBpciokeo and designates
“something to eat, to distort”, and in metaphorical sense “to rot, to
decompose”, as well as “the decomposed human flesh” (LXX-Job
25:6 and Testlob 20:8 cf. Acts 12:23: OKOJ)\T]KOBpCOTOCSG) i)
TpwToc™ (vs. atpwTtoc™) derives from the verb TiTpcdokew and
designates the wounded or injured man®

49  De Prosodia Catholica, 3,1.124,14; 3,2.288.25.
50  Sir14:18 cf. 11 6:146-149.

51  Hesychii Alexandrini (MCMLIII-XV1:349).
52 11 7:425; 14:7; 18:345; 23:41. Od 24:1809.

53  See e.g. dbopTtoc and adbaptoc in Aristoteles, Analytica Priora,
47b:25.29; 49a:24; 68a:9.10.16 etc.

54  Euripides, Supplices 1110. Theophrastus, Historia plantarum 1.12.4.10
etc.

55  Atristoteles, Historia animalium 505b:20. Meteorologica 380b:3.

56  Cf. Theophrastus, Historia plantarum 3.12.8.7: 8evSpov okwAnkoBpw—
Tov.

57  1121:568. Euripides, Helena 810.
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Using a scale of meaning in order to indicate various meanings
of the words, we can establish the following scheme:

Bpotoc as ¢BapToc could under conditions be Tpcatoc®. In
this case, the meaning of Bpotoc is the same as Ppcotoc, namely
“decomposeable”. But on the other hand, if the word-meaning
handed down through Hesychius is right, then BpoToc could be used
as a designation of “blood” as the Sitz im Leben (setting of life), and
thereupon as a characterisation of a living human being.
Consequently, the word-spectrum of Bpotoc could contain both
biological as well as ethical-moral meanings. Behind this word-
usage may be hidden the ancient idea of a connection between the
blood and the moral-ethical disposition of every human being.

In current language usage, blood can designate not only life,
but also death, through its infection. This could be the biological
explanation of the word Bpotoc. However, there is not only a
biochemical infection, but also a moral infection of blood as setting
of life® e.g. through lies which cause unjust and unfair deeds.
Through lies and unjust deeds one becomes corrupt (Bpowtoc)®.
TpwToc, in this case, is the person who leans over to let himself be
guided by lies and governed by injustice and unfairness®. ®BapToc,
on the other hand, indicates destructive urge, moral offence or
misdemeanour and destructive deeds®.

2. Through the prefix-negation o— the adjective auPpoToc is
formed. This word has been used to describe the divine nature in
contrast to the human. Greek gods are aufpoTot and eat auPpoola,
while man is BpoToc, but can also be characterized as mpoPpoToc.
What exactly is auBpoTtoc and mpoBpoTtoc? They are composites

58  Pindarus, Isthmia 3/4 18b. Aeschylus, Choephoroe 532. Euripides
Phoenissae 594. Sophocles Oedipus Coloneus 906 etc.

59 1l 21:568. Cf. atpwToc in Euripides, Helene 810. Phoenisae 594.
Fragmenta Alexandri 43,30, as well as Fragmenta 9d.34.

60 LXX-Job 6:9; 16:(6)7; 20:24; 33:23; 36:14; 36:25; 41:19(20).
61  Cf. Kedar-Kopfstein (1977:248-266). Cf. G Gerleman (1971:448-451).

62  Cf. Stephanus Medicus et Philosophus, Scholia in Hippocratis de
Fracuris 79,17s.

63 2 Macc 3:16.

64  Cf. LXX-Isa 54:17. Wis 9:15; 14:8. 2 Macc 7:16. LXX-Gen 6:11. Ex
10:15. Isa 24:3.4.
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made by putting together the main word Bpotoc and the pro-
elements a— (in-, un-) and mpo— (pre-). It is noteworthy that both
composites indicate human depictions of the divine nature. This
means that man, through self-observation, forms his divine pictures
and ideas. According to Diogenes Laertius (3" century AD), a
human being can be characterlzed as rrponOToq — if it had not
existed yet, namely before birth: oc § ote ouk fv*. According to
Hesychius, the adjective auPpoToc can only signify divine nature.
On the basis of the written evidence, we are not able to establish
whether he really identifies auBpotoc with ayevvntoc or not. Of
course, theogonies are handed down through the centuries. The
question is: Can apBpoToc be identified with ayevvm"oc for gods
and stand in opposition to Ppotoc and yewnToc yuvaikoc, a
favourite term of the book of Job? Inasmuch as the gods of the
Greek Pantheon are not born from a woman, they can also be
characterized as oyevvnTol, but not without exceptions. In this
sense, ayevvnToc corresponds semantically to auPpoToc.

Hesychius equates apBpoTtoc with adboaptoc (= indestru-
ctible, invulnerable), Bs1oc (= divine), and aBavatoc (= immortal).
We here can find the justification of the modern semantic equation
of Bpotoc with mortal (Greek 6vntoc, Bvuntoc avBpcatoc in
opposition to the divine adjective aBavaTtoc). The equation in
question presupposes a translation backwards from abavatoc. If
Bpotoc could be derived from PiBpcdokew, then their word-
meanings were the same, as claimed by Hesychius. But if BpoTtoc
simply means blood, it indicates the setting of life, while Bpotoc
designates living human beings. Of course, “mortality” belongs to
the meaning of the term “man, human being”, but “mortality” must
not be necessarily seen as the main meaning of BpoToc. In this case,
we must take the following factors into consideration:

i)  Bpotoc, afua and BpoToc

Homeric word-combinations such as BpOToq O(lUO(TOElC
auBpoTa gipata®’, auBpotov atpa® Beoio®™ for Ixwdp, Whlch

65  Diogenes Laertius, Vitae Philosophorum, VIII 45.4.
66 I1 3:345; 7:425; 14:7; 17:345; 23:41. Od 24:189.

67  1115:670.680. Od 7:265; 24:59.

68 1l 5:870.

69  115:339.870.
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establish a connection between BpoToc (= blood)™ and BpoToc,
lead to the question: are they tautologies? Has BpoTtoc really derived
from PBpotoc, or should we assume another word-origin and,
therefore, other word-meanings? Is the derivation from BiBpcoke
conceivable or should we assume Semitic origins? Does the Hebrew
W2 form the basis of the Greek formation Bpotoc, or do both
words, the Greek Bpotoc and the Hebrew W2, follow the same
Semitic archetype, but with virtual consonantal variations?

It is typical in Homeric texts that Bpotoc and oipo are not
semantically connected, but both of them appear in war scenes. Thus
| intend to consider Ppotoc as a derivative of the Greek verb
napaiva/uopatvopan referring to the withering of flowers and
leaves. This word-origin has been assumed by ancient grammarians
and has pragmatic consequences for the interpretation of the context
in which the word is embedded. If blood is really the place of the life
of every living being, man or animal, then water can also be seen as
the place of the life for plants. Therefore, if the designation Bpotoc
has been used for human beings, the image of man can be
metaphorically associated with blossom- and flower-images
connected to vital questions regarding the human existence. A flower
IS not a thorn used as a symbol for suffering. It symbolizes beauty
and boldness, but also transience and transitoriness. The withering of
a flower is not the end of life, but the beginning of a new life. From
a blossom comes seeds, and from seeds new plants, and from plants
spring up new flowers.

ii) Bpotoc and avbpwoc

Avristotle (384-322 BC) puts the well-founded question, do Bpotoc
and avBpwomoc have exactly the same meaning or not. The response
Is developed in a philosophical definition of both terms in his Topica
133a:32ss:

Ofov emel avBpwdmou, 1) avBpwmoc eoTi, AgyeTal 1810V TO

~ \ b4 \ ~ G 4 b 3 b bl
Tpiuepn Yuxnv exetv, kot PpoTou, 1) BpoToc goTiv, €N av 1610V
TO TPIMEPN YUXTV EXELV, XPOIHOC & O TOToG oUTOC Kol ETL TOU
oupRePnkoToc” TOIC yop OUTOIC [ TOUTG €0TI, TOUTO €l
UTTOPXELV T) UT) UTTGPXELV.

70  LSJ 331: “blood that has run from a wound, gore”.
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The Aristotelian definition gives the word a new coinage in stricter
connection with the triune nature of the human soul, as already
discussed by Plato. This coinage goes beyond the lexical meaning
and allows for a new interpretation of Bpotoc — in contrast to the
occurrences of 6untoc in Biblical writings. BpoToc is definitely not
identical with Bvntoc, but with avBpwoc. If the etymological
definition of avBpcmoc (avw + Bpcdokw = he who is orientated
towards the heaven) which is derived from Ancient Greek oral
traditions and ascribed to Basilius the Great, a student of Ancient
Greek authors in Athens, is correct, then BpoTtoc is man who is not
delivered to death, but to eternal life. Thus, we can understand why
the Septuagint translators of the Hebrew Scriptures avoided
Buntoc™ as an equivalent for the Hebrew 1 I8,

*

What is the reason for the English translation of BpoTtoc into mortal
and the German translation into sterblich? Are English translations
simply depended on the German? Is there no exact English or
German equivalent with identical fields of meaning? Did the English
or German translators use a fairly similar equivalent, having missed
the real sense of Bpotoc? Later borrowers of these translations
probably have not been aware of this problem. Therefore, we have to
leave the issue of finding a better equivalent in the hands of
competent English or German philologists.

3 HOMER’S ODYSSEY AND THE SEPTUAGINT
VERSION OF JOB

3.1 Similarities and dissimilarities: some fundamental
considerations

In discussing the contextual meaning and sense of PpoToc in
Homer’s Odyssey and LXX-Job™ it may be helpful to begin with a
few comments about the literary and ideological context in which
the word is embedded. It is not my intention to provide a full

71 £ for Buntoc only in Isa 51:12 (avBpcomoc Buntoc). ' for 6. only
in Job 30:23 (oikia yop mavTi BvnTed yn) OTIR for 6. in Prov 3:13; 20:24.
Further Wis 7:1; 9:14; 15:17. 2 Macc 9:12. 3 Macc 3:29.

72  General features about the relationship between Homer and Old
Testament, but without regard to the LXX, see Gordon (1955:43-108). On the
Jewish reception of the Homeric epics in the Hellenistic Era see Dafni
(2006b:34-54).
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explanation of all possible convergences or divergences, but to
outline only those points which are significant for the present study.

1) Both works, Homer’s Odyssey and the book of Job, are poetical
compositions which have undergone long processes of linguistic and
mental refinement and canonical standardization. Their complex
plots, consisting of heavenly and earthly events from divine and
human perspective, revolve around a common ideological centre,
namely the issue of theodicy™ as an attempt to explain, in a
reasonable manner, the relationship between human suffering and
divine justice.

2) The beginning of each work is about a heavenly assembly and the
special qualities attributed to both protagonists, Odysseus and Job.

a) Within the framework of the Homeric anthropomorphism,
attention is paid to Odysseus’ similarity to the gods (Od 1:65s:
Betotoc ) with regard to particular sacred actions.
T av emelt | Oduohoc eyw Aaboluny, oc Tept HEV VOOV 0TI BPoTaV,
mept 8 1pa Beoloiv abavaToloiv ESwke, TOL OUPOVOV EUPUV EXOUCY.
b) In accordance with Old Testament monotheism, the Job-

narrator says that God considers Job an incomparable ethical-
moral person (Job 1:8 parall. 2:3):

OUK EGTIV KOT GUTOV TV ETL THG YNC TN 172 7N

avBpwtoc aueptTos, aAnbivos, BeooePnc, DTOR R W1 ON WK
QUTEXOUEVOC GTTO TAVTOC TTOVNPoU TPayuaTos. © Y7 101

The MT talks about “a perfect and upright man, fearing God and
turning away from evil””®, while the LXX-interpretation offers: “a

man blameless, true, godly, abstaining from everything evil”’®, and
despite tests “still clings to his perfection” (2:8).

3) Both Odysseus and Job must suffer. Thus, the question we have to
ask is: what causes human suffering; particularly if he who suffers is
indeed (or, at least, seemingly) righteous? The question as well as its

73 See Leibnitz (1744).

74 Od 1:65; 2:233.394; 3:398.417; 4:682.799; 5:11.198; 15:63.313.347.554;
16:53; 17:230.402; 20:248.283.298.325; 21:74.189.432; 24:51.

75  Dhorme (1967:6.15s.).
76  Brenton ([1844] 1976: 665s).
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answer, was developed in the prologues of both literary
compositions.

a) The prologue of the Odyssey is about the assembly of the
Olympian gods. In this assembly the suffering of Odysseus is
assessed retrospectively and decided at the time of his
homecoming.

b) The prologue of the book of Job, on the other hand, is about
the heavenly assembly of God. In this assembly, Satan appears,
and, as the result of his intervention, God permits the misfortunes
and trials regarding Job’s property, family and body.

4) In surveying these prologues, one is struck by two facts: Job is
completely innocent; Odysseus, however, must suffer on account of
his companions. Human hubris causing death is described in the
Odyssey as follows: The companions of Odysseus, despite warnings,
sacrificed and ate the cattle of Helios, and thereby committed an
outrage. Because of this outrage they had to be destroyed (Od 1:7s.),
but Odysseus alone survived. Odysseus dazzled the Cyclops
Polyphemos, the son of Poseidon, who had already eaten two of his
comrades, and wanted to kill and eat all of them. This is why
Poseidon, the father of Polyphemos, prosecuted Odysseus and why
Odysseus had to suffer under Poseidon’s merciless wrath (Od
1:20s.). But Job suffers while resisting Satan’s temptation and
withstanding all his misfortunes and trials (Job 1:21; 2:10).
Odysseus overcomes Poseidon’s terrible blows through the helpful
intervention of Athena and his own inventive intelligence. Job fights
against the attacks of Satan with patience and unshakable trust in
God, although God did not give a sign of His helpful guidance and
protection.

5) Essential for a proper understanding of the theodicy in Odyssey
and Job is the fact that various approaches converge into contexts
using Ppotoc with regard to the fundamental question about the
relationship between human suffering and divine righteousness.

a) In the Odyssey (1:32ss), Zeus himself formulates the problem
of theodicy as follows:

Q ToTol, olov Sn w Beouc BpOTOI O(ITIO(,OVTO(I g€ T nuscov y0(p doot KaK
Eupeval” ol O Kol auTol 6dNotv aTacbaAinoiv UTTEP HOPOV GAYE EXOUGTHV.

b) In the book of Job we can establish two different ways of
looking at the theodicy-problem: The divine perspective in the
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prologue and the human one in the poetical parts. The word
BpoToc, as designating human beings, is not used in the prosaic
but in the poetical formulations of the theodicy problem in the
book of Job.

3.2 The prosaic parts of Job

First, the prosaic parts of the book call attention to the existence of
Satan as an external cause of every evil and pain in human life. With
God’s permission he is allowed to mock Job. The problem is
formulated as follows:

Satan says (Job 1:11 parall. 2:5):

oU UMV St mpARE

oMo GTTOCTEINGG TNV XEIPG Gou TN K] “hw

ajal... LN

€l UMV EIC TPOCITIOV GE EUNOYT|OEL. ST T 19758 8D OR

Neither the MT nor the LXX talks directly about blasphemy of God,
and prefers the euphemistic expression “to bless God’ face”. This
euphemism indicates a possible consequence of unrighteous human
suffering, given that the trust upon God is not strong enough and
lasts only as long as man accepts good things from God. By contrast,
man’s trustful reaction to evil events is the doxological expression,
according to Job 1:21:

ein To ovoua Kuplou ebhoynuevov ThAn MmNt ow e
Accordingly, Job’s response to Satan’s proof is (Job 1:21):

o Kupioc edcokev, 10 me

o Kuproc adeihaTor T'[P'? T

we T Kuple e8okev,
OUTWC KOI EYEVETO"
The interpretative LXX addition (cf. Vulgate and the Latin Fathers)

emphasizes God’s free will and righteous judgement, notwithstan-
ding evil against his righteous ones.

Job’s wife, without being asked according to the MT and the
LXX, seems to act as a mediator between Satan and Job, a role
comparable to that of Eve in the temptation between the serpent and
Adam. Her words in the MT-Job 2:9 are a resumption of Satan’s
words to God Job 1:11 parall. 2:5:

g1mov T piua e Kipiov iy b 772
KOl TEAEUTOL. glal
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The LXX prefers the indeterminate rendering eimov T1 pnua €1¢
Kuptov and dispels the suspicion that the woman once again acts as
an instrumentum diaboli. This rendering must be understood as the
sequel to a large LXX addition concerning the lamentation of Job’s
wife explaining her own suffering, which will be discussed in more
detail in another article.

Job’s response in interrogative form (Job 2:10) does not
deviate from his initial position (Job 1:21):

el Tar dryodar ESeEGpear D03 2NN 02
ek xelpoc Kupiov, mpluls\inlieitia
T KOKO OUX UTTOIGOUEV; '73PJ RO DR

The LXX version seeks to avoid the suspicion that evil as well as
good is caused by God and prefers the explanation ek Xeipoc
Kuptou (= from the hand of the Lord) instead of the Hebrew
D ORI DRD (= from Elohim). This rendering is used to mark
clearly cause and permission of evil with a strong emphasis on an
intermediary between God and man, represented by Satan, as an
unexpected visitor to God’s heavenly assembly.

3.3 The poetical parts of Job

From another viewpoint and on a much narrower textual basis, the
later poetical parts come closer to the problem of the theodicy. The
poetical parts invoke a repeated expression, in the way of a refrain,
spoken by a “night figure”, Job and his friends. This expression can
be seen as reminiscent of the above-mentioned aphorism of Zeus
(Od 1:655).

1) In Job 4:17 we read in the LXX:

Tiyap;
un kaBapoc Eotan Bpotoc evavtiov Kuptou  PTR™ 17 SR W1 INT
T GTTO TQV EPYWVY aUTOU GUEUTITOC Gvnp; 1221770 1T0DN OR

The question of the *“night figure” according to the MT places
emphasis on the reason that nobody can claim to be righteous and
pure before God. The LXX replaces P78 and 10" by kaBopoc
and &uepmrtoc, as well as T198M by tvavtiov Kuplou. The
ambiguous preposition evovTiov accentuates not only that every
human being stands before God, a declaration of God’s omni-
presence, but also the fact that under certain conditions human
beings can revolt against Him (evavtiov Kupiou). These conditions
have already been explained in Job’s prologue. The adjective
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GUEUTITOC serves as a cross-reference to the prologue telling the
reader to again look at Job’s attributes as awarded by God and to
remember that Job had never designated himself to be righteous
before God. This fact gives the impression that the words of Eliphaz
got inspired, not by God, but by Satan. In this way, the translator
shows clearly the logical connection between the prosaic and poetic
parts of the book.

2) In Job 9:2, we read in Job’s monologue:
TAC yop EoTan Sikatoc Bpotoc mopd Kupicy  : TRTOD W IR PIRT T

In this more literal translation, special significance is given to the
limitations of the human nature in spite of righteousness (¢ and
mapa Kuptew “how” and “with/by God”). In Job 4:17, the
opposition between God and man is emphasized; Job’s words evoke
a feeling of human belonging to God, but underline the difference
despite closeness between God and man.

3) In Job 15:14 the question is:

TIC yop Bale
wv BpoToc, I IR
OT! E0TOI QUEUTITOC, 73717773

7} CIC EOOHEVOC SIKOIOC YEWWNTOC yuvaikos; : TR 7197 PIR" T

The Hebrew elliptical interrogative clause W1 IR ™77 is followed by
two subordinated *23-clauses. In the Greek translation we find a
mixed style. The second * 3-clause has been translated into an 1} coc-
clause alluding briefly to the role of Eve in Adam’s sin (according to
Gen 2-3). LXX-Job 15:14 provides the contrary, referring to human
nature (cdv) and its historical development (ecToi—goopevoc).
Accordingly, human nature is decisive for only limited possibilities
of historical development. While aueumtoc for 377 s
reminiscent of LXX-Job 4:17 and the attributes awarded to Job by
God in the prologue, the term yevvnToc yuvaikoe — TR T197 is
used parallel to Ppotoc as a cross-reference to Gen 3:14ss. In
connection with Sikotoc — P X, the term in question recalls the
violation of the divine commandment “not to eat of the tree of the
knowledge of good and evil”. But Adam and Eve refuse to obey God
and follow the godless will of the serpent, as well as their own
desires.
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4) LXX-Job 25:4 says:

TQC yop eoTat Sikaios BpoTos evavTt Kuplovu; bRTOU R1IN ERFARIEAY
1l Tic v &TmokaBapioal EaUTOV YEWNTOC yuvaikoe; < ITUR 7197 712771

It is not simply a repetition of LXX-Job 15:14 but its completion,
because it contemplates reconciliation between God and man
through human purification. The question of whether or not human
beings can purify themselves implies dependence on God’s
forgiveness and redemption.

5) Job 10:4a shows that the word choice in the LXX is not arbitrary.

1 wotep PpoToc 0p& kabopd '['7 i Bl
* kB opa avBpomoc PAeY; STIRTN WIIR DINTDTON

The question is about mpoowmoAnyia, namely to judge people
according to their outer image and not according to their heart. This
issue has been explained in TestJob 4:8, where a “night figure” tells
Job that God judges and repays not according to the “outer image”
but according to the total obedience to His law: ampocwToAnTTOS
£0TIV amoS180UC EKOOTW TG UTTOKOUOVTI ayada.

It is noteworthy that this is the only case where Bpotoc
replaces 1W3. Although in the same context of God’s judgement the
word W1 JR also occurs, translated now into ovBpcwtmoc, an
equivalent also determined by Aristotle (Topica 133a:32). In this
sense, it could be considered as a sign of interchange between
BpoToc and avBpcotoc, and transferability of qualities of the term
avBpwmos to Ppotoc, and vice versa. Therefore, the question to
ask is what kind of new coinages does the term BpoToc receive in
the Job-poetry? Apart from this it is also necessary to prove, on the
basis of text examples, if we are able to progress from the word
etymology to text ideology and theology. For this purpose, it is
useful to look closer at Job 4:17 and its parallels in the book of Job.

4  CONTEXTUAL DEFINITIONS OFBPOTOZ IN JOB 4:17
AND PARALLELS

Both the author and the translator of the book of Job were influenced
by Greek ways of thinking and were concerned about giving
theologically well-founded short descriptive definitions of the
attributes of BpoToc in the context in which this term is used. These
definitions must be first identified and the relationship between their
components analysed in order to establish the specific theological
meaning of PpoToc in the LXX-Job.
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1. The first definition is given in the context of Job 4:17. Job 4:6-7
and 4:12-21 play a decisive role in the understanding of this verse.
Eliphaz wants Job to accept God’s challenge and to examine whether
he, in his everyday life, has ever justified God’s punishment (Job
4:6-7). He does not even think about an external, personal cause of
evil. His main question is: What does God’s justice really mean?
Eliphaz seems to understand the Ancient Oriental jus talionis quite
literally and is convinced that injustice is automatically’” followed
by punishment: “Whatever someone sows, that is what he will reap”
(Gl 6:7). After that he generalizes this opinion and tries to support it
with the description of a dream (see above the original texts). The
figure in the dream asks (4:17): MT: “Can a man seem upright to
God, would anybody seem pure in the presence of his Maker?”
LXX: “What, shall a BROTOS (Brenton: a mortal) be pure before
the Lord? or a man be blameless in regard to his works?”” The terms
WY IR and 722 appear parallel in the MT. The LXX translates them
into Bpotoc and avnp. In the Hebrew text W1 IR is clearly used as
a general term, while 721 has a special meaning. As a designation
of God the rare poetical term 77 SR is used, translated in the LXX
into Beoc, referring to God as the Creator of all the world. LXX-Job
4:17 entails two main components: a) the relationship of man
(BpoToc) to the Lord of the whole world (kuptoc)”®, characterized
by the adjective kabopoc (=pure) and b) the deeds of a man
(Bpotoc) and his relationship to his created environment, chara-
cterized by apeumroc (=blameless). The rendering kabopoc i
for the Hebrew verbal form PN " is used only once in the LXX.
KoBapoc et usually serves as an equivalent for 2710 (PC, G-
stem), which is found in the next sentence translated into cueuTTOC
et (= to be blameless). The question is whether the LXX changes
the verse ordering because of poetical freedom, or does it translate a
source text with another verse ordering. In this instance, both textual
intention as well as the contextual term definition of ¥ IR and 721
against Ppotoc and avnp change. The relationship of V11X to
7198 is determined on the basis of divine justice, while the
relationship of 122 as 17WYMA to his Creator is characterized in
terms of human purity.

77 Cf. Koch (1972).

78 115N for kUproc occurs in Job 3:4; 4:9,17; 5:17; 6:4.8; 10:2; 11:5,6,7;
12:6; 15:8; 16:20,21; 19:6,21,26; 22:26; 27:3,8; 31:6,33.
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Eliphaz and the “night figure” share the same opinion, but their
statements of justification are different. Eliphaz’ is grounded in
human deeds and God’s reaction. The “night figure”, however,
presupposes the general characteristics of human nature in
comparison to the attributes of God the Creator, and emphasizes that
no human being is righteous and pure before God. Complete
righteousness and purity can only be considered as divine attributes,
while human beings are marked with inherent imperfection in
relation to God and are full of flaws dividing one from the other and
from God.

2. LXX-Job 4:19ss provides further examples by which we can gain
a sense of the Septuagint connotations of BpoToc.

19 Touc 8¢ KATOIKOUVTOG OlkiaG TMAIvac, TN T IDW AR
€ v kol auTo!l EK TOU oUToU TmAoU eopey, D710 DY TILR
ETTOIOEV OIUTOUG ONTOG TPOTOV® DPpTIRh DIRDTY

20 kol &mo TPwoiBev Eoc EoTEPAC OUKETL €ioty, 151D 27DH apan

Tapa To un Suvacbal auTous oo T han
gauTolc Bondnoat
&mdAovTo! DTN MNID

21 EvepUOTOEV YOP QUTOIC D2 00N YoITRHA
ka1 eEnpavinoav,
ameAOVTO Aighial
TOPX TO UT) EXEIV CUTOUC GOBlav. : T2 RO

BpoToc is not only he who dwells in a clay hut, but he whose body
is formed of clay (cf. LXX-Job 10:9). The MT underlines that all his
foundation and support is nothing but clay. Likewise, Gen 2:7 says
that human beings are formed of dust from the ground (T ]2 32U
TR and Gen 3:19 adds that a man is dust and to dust he will
return (2720 T9UTHRT AR DY — Y €l Kol €16 ynv
amelevon). In this sense, LXX-Job 10:9 says: MvnofnTi, ot
mAov pe EmAaooc, €ic 8¢ yny e Tré()\lv é(Troché(benc LXX-Isa
45:9 asks: TTolov PeATIOV karTeokeUTOX ooc Trn)\ov Kspausmc, Wis
9:15, however, establishes: (DeapTov yop ooua Bopuvel Yuxmy,
ka1 Ppibel To yeadSec oknvoc vouv ToAudpovTida, re-echoing the
main theological intention of the just mentioned proto-canonical
passages. Obviously, the Job-expression maintains close links to
Genesis 2:7; 3:19 and lIsaiah 45:9. The translator, when using
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mAwoc for AT, joins terminology and ideology of LXX-Genesis
and LXX-Isaiah in one sole expression of LXX-Job 4:19, which
ends with the short remark: emaicev outous ontoc Tpomov. The
MT WD~ 395 01837 describes a repeated, recurring phenome-
non by means of an imperfect, namely that all human beings will one
day be food for the worms, like the flowers will be smitten by a
moth. In contrast, the LXX presents a unique event: He smote the
BpoTol like a moth. The question is: Who is he? God or Satan? The
formulation can be seen as a hint about the role of the serpent in the
life of mankind and God’s punishment according to Genesis 3. The
translator obviously keeps in mind that the life of Bpotoc in the
context of LXX-Job is comparable to plants (see also LXX-Job 4:21)
and not to animals, and therefore compares he who has smitten
BpoToc, not with a serpent, but with a moth. The consequences are
described in various ways in Job 4:21-22. MT-Job 4:20 says 113"
miioly P21, LXX-Job 4:20 prefers the philosophical expression
LOUKETI £101v* (= they no longer exist), which also recalls the
imagery of flowers in blossom for only one day. The reasoning
behind this picture is given as follows: kol amo mpwibev Ewc
ECTIEPOC OUKETI EIGLY, Tapa To un SuvacBaot autous (LXX-Job
4:20 cf. 25:4). This is explained in the LXX with the imagery from
the plant-kingdom: For he blew upon them, and they are withered
(sveduonoev yop ouTolc kol eEnpavinoav), because they do not
have any kind of wisdom in themselves (Tapa To un Exelv oUTOUC
codiav). In this way, the LXX transforms Genesis 2:9 leaving two
kinds of interpretation open: God’s breath of life upon man’s face
also means the gift of wisdom. Human beings prefer, however,
knowledge of good and evil more than divine wisdom and, therefore,
they die. The MT does not only talk about a lack of wisdom (4:21),
but also about the lack of a saviour (4:20). Because of its clearly
messianic character, this text has often been omitted in the critical
commentaries, which give priority to the LXX-reading mopo To un
Suvacban (hebr. Y7 W11) instead of O 7 L.

3. The experience of evil in the world and misfortunes in the
personal life leads Job to put the question about the lines marking
the beginning and the end of BpoToc (Job 10:18-22):

18  vo Tl oUv ek kothloc pe eEnyoyec, IREARARL I iy
Kol ouk aTreBovov,
OPBaALOC 8t e OUK E18Ev, D IRTNTRD O o)
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19 KOl GOTEP OUK IV EYEVOUTV; 07 TTRD NS
S Tl yop TR
EK YOOTPOC E1C Hvijua oUk AmnANGyny; 921N WZP'? el

20 1) oUk OAlyoc BTV O Xpovoc Tol Blou pou; DT "1 BUNTRYA

E0(OOV LE Mbla/aRehlisk

avamaucocbal Hikpov DU TRy
21  mpo ToU e Topeubnval "['7& migliaju|

obev ouk avooTpEYw, 2708 RO

€1C YTV OKOTEIVIV KOl YVOdepav, Sehlali'e T PONT bR
22 £1C YNV OKOTOUC OleVIou, TRTD IR

D58 SaRr 13
o0 OUK EGTIV EYYOC 0770 89
ouSE Opav Lwnv BpoTdv. : DaR ™ 1m0 pam

The opening question Tva T o0V gk kOIAIOG pE EENYOYEC, KOl OUK
ameBoavov, opBaduoc 8¢ ue ouk £18ev recalls Job 3:1ss. The whole
passage, however, gives an explicit listing of what does not mean
BpoToc. “Non-exixtence® (ouk cdv) is here defined as one who has
never been born from a woman and has come from the maternal
womb directly into the grave, the matrix of the earth, the mother of
all (10: 19 cf. Sir 40: 1) This first explanatio ex negatio of BpoToc as
YEVVT]TOC yuvaikoc, reminds one of the philosophical term
mpoPpoTtoc by Diogenes Laertius (Vitae VIII 45.4). A witness of
human existence is that human beings have been born and are able to
perceive and be perceived by other human beings (10:18.22).
BpoToc is ephemeral because he is shortlived (10:20). He exists as
long as he has not yet gone the way from which there is no return;
the way to the land of deep darkness, where there is no light and
everything dies (10:22), human or plant.

4. On the basis of LXX-Job 14:1s we can first establish an explicit
connection between Bpotoc and the plant kingdom, respectively the
flowers as a symbol for the shortlived man.

1 BPOTOC Y&p YEWWNTOC YUVOIKOG TOR 719 0N
oAyoBioc kol TAnpne opyne STITTYawY Ot Ep
(2) 1 womep avboc avbnoav eEemecevy, 51371 Ry =

&meSpar 8t doTEP OKIO KAl OV p oTh. ¢ TR 8591 D83 M2
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In LXX-Job 14:2, BpoToc is compared with a flower, which grows
up and will wither away. But withering is not the end of a flower and
death is not the end of BpoToc. This fact will be elucidated in LXX-
Job 14:10ss:

10  awnp 8t TEAEUTNOOG GIXETO, WHTT I NI 1A
Teowv 8t BPOTOC OUKETI ECTIV. S1RIDIR DI

11 avBpeomoc 8 kounBeic ou pn avaoty,  D1P° “)O DY NI

£c0c G 6 olpaOE ol p ouppad... ... 1R RO DY NPT
12 tav yap amobavn avBpwoc, D220 TR

Cnoetan minhly

OUVTEAECAC TUEPAG TOU PBlou auTou SIUR TN2X Tt ThD

LXX-Job 14:10ss makes a clear difference between the life and
earthly existence of Bpotoc. According to LXX-Job 14:12 the end
of the earthly existence is not identical with the end of life. In this
way the belief in the resurrection and the eternal life with God, is
indirectly expressed. In contrast to other Old Testament passages,
which refer to the resurrection of a chosen individual person, here
the focus is on a general resurrection that will take place at the end
of earthly existence, when the heavens will be joined together (LXX-
Job 14:11).

5 OUTLOOKS

The Septuagint term Bpotoc therefore does not refer to the man
who is to die, the mortal one. It expresses and emphasizes the beauty
of a complete human being, as an excellent creature of God, who is
transient but strives to eternity, who is vulnerable but wants to reach
perfection, who is mortal and longs for immortality™.

79  Cf. the speech of Eve to Adam according to Romanus Melodus, Cantica
11.3.4-4.6:

., Tic €V TOlC cdo1 o vov nxmoev ekelvo o nAmilov;
ITapbevov Ty TikTovoQY THE KaTapas THv AUToCwo!Y,
1ic uovn geovn EAvoE ov Ta Sucxepn

Kal TAUTIC yovi) ETPWOE TOV TPLWOAVTA LE.

TQUTHV NV MPOEypayey vioc  Aucs

17 paBdoc Tou’ leooai 1j BAaotijoaod poi kAddov

oU payovoa ov BviiEouat, i kexapI TeUEVn.
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The ordering and the logic of the translation of the LXX-Job
betrays the usage of extremely obstinate rules which seem mostly
independent from the Hebrew source text (Vorlage).

The LXX translator offers his translation with a Genesis 2-3
and 6:3 motivation, as well as oriented interpretation of BpoToc.
Special attention has been paid to Genesis 2:7 and 3:19, where two
border situations of human existence are described: the beginning of
his life and the end. Reflections have been presented on the cause or
the origin of the limitedness of human life. Human beings are
limited, because they are creatures and are not the Creator. Human
beings are more limited, because they let themselves be tempted by
evil and enticed to contravene God’s rules.

The textual treatment indicates the abilities of its translator,
simultaneously a poet, or at least a student of great Greek poets. The
translator attempts to show, by means of exclusive vocabulary, the
theological reason that no human being can be absolutely pure and
righteous before God. He is not content with the populist view of the
theodicy problem, but he tries to provide a theological explanation
with the assistance of Homeric vocabulary, in this case Ppotoc. The
parameters of this explanation are depicted in the various BpoToc-
occurrences of LXX-Job.

If the final form of the Hebrew book of Job must be dated
during the Hellenistic period®, then we can argue that the translator
of Job must have had profound knowledge of the Homeric epics. Not
only the translator of LXX-Job, but also the author/redactor/editor of
the Hebrew text seems to share this knowledge, since the Hebrew
text was shaped with in view of the course of events occurring in the
Homeric Epics, especially in the Odyssey. The possibility should not
be excluded that the Odyssey influenced the end-redaction of the

Trc xedidovoc akovoac kat oploov keAadovonc Lol,
1 2 / & ’ / 2 1 > /
Tov 1008avaTtiov vmrvov. "Adayu, ageic avaornbi
aKoUOOV LIoU TIE oulUyou.
eya 11 madat mraua mpofevijoaoa Bp o TOTC VIV avioTa.
Katavonoov ta Bavuacia, 18 v ameipavdpov
dia ToU yewnuatoc leouévny Tou Tpauuatoc...”.
80  Of course with deviations and divergences from other Old Testament

texts, which may be depend on the argument about Greek Polytheism and
Hebrew Monotheism.
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prosaic parts of the Hebrew book of Job,?* because the time between
the end-form of the Hebrew Vorlage of Job and its Greek translation
could not have been so long. We can maintain that both
authors/redactors/editors and the translator of the book of Job were
hellenized and the book itself was a product of Hebrew religious
belief in the soil of the Greek language and thought. Therefore, it is
conceivable that the Job-translator consulted Homeric vocabulary to
bring the content of the book of Job closer to the Greek reader.
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