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ABSTRACT

Imitatio Christi in the fourth gospel

Imitatio Christi is a concept which, although not referred to explicitly in
the Fourth Gospel, is clearly spelled out in relation to the agency motif
occurring in the Gospel. The disciples of Jesus have been appointed as
his agents to continue his mission after his departure to his Father. In
giving this message through to his readers, the Fourth Evangelist refers
to Jesus’ calling of his disciples, dkolover pot; pictures Jesus as
umrdSeryua; uses kabwg (the particle of comparison) to compare the lives
of the disciples with that of Jesus; points out the tasks the disciples had
to perform after Jesus’ ascension and, finally, indicates how Jesus
dwells in his disciples through the Paraclete.

The words “change” and “renewal” are very much part of our daily
language and life. We hear them daily in our work situation due to
changes in politics and the rapid changes in technology and the sciences.
We see change and renewal every day in nature. These words are used in
counselling and we hear them from the pulpit on Sundays, when Chris-
tians are reminded of the change and newness of life, which should be
the fruits of membership of God’s family. Believers’ lives must reflect
the characteristics of God’s family if they are to continue Jesus’ divine
mission of revelation and salvation. The image (the way of life) that is
presented, which God’s children must adopt, is that of Jesus Christ, the
Son of God, who was incarnated to perform God’s will (4:34; 5:30; 6:38;
8:29), and to initiate a mission that would be continued by his disciples.
The disciples, therefore, must imitate the life of Jesus (cf 13:20; 17:18;
20:21).

The questions that now arise are: What does such a life comprise?
Can we maintain such a way of life? How could we live like Jesus, who
is the Son of God and lived about 2000 years ago? How could we live
sinless lives? How could we perform miracles? It is not possible today to
live a wandering life as Jesus did? Not all of us are teachers and can
draw people to us as Jesus did. Fortunately, the Fourth Evangelist helps
us in this regard. He clearly spells out what is meant by imitating the life
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of Christ (imitatio Christi)', and has given his own particular emphasis
on this feature of the tradition. According to him, in the mind of Jesus
self, discipleship necessarily assumed a clearly recognizable pattern, the
life of the disciple being a semeion of Jesus’ own presence and activity
through the Spirit. The Fourth Evangelist has given special emphasis to
this theme. A disciple of Jesus is by definition, so to speak, the imitator
Filii, following in the way of Jesus the imitator Patris (Tinsley
1960:126f). Throughout the Gospel Jesus is depicted as imitator Dei.
This influences the role that Jesus believed his sonship must assume.
What is implicit in the synoptic tradition is given special treatment in the
Fourth Gospel. This is based on: Firstly, Jesus” disciples following him
(dxoloBetv) (1:37-43; 8:12; Ch 10; 12:24-26; 13:36-38; and 21:15-23);
Secondly, the bond between Jesus and his disciples is, expressed parti-
cularly in John 13:15, where Jesus is presented as the Exemplar for his
disciples: “Umé8eLypa ydp €8wka Vplv tva kabws éyw émoinoa vutv
kai Vpels woufite”; Thirdly, it is described in the ¥kabwg' particle of
comparison, where the lives of the disciples are compared to that of
Jesus; Fourthly, the imitatio Christi is seen in the disciples’ task. If they
believed in him (14:12), loved him (14:15; 15:10; 21:23), and remained
in him (15:4), they would be prepared, and would do the things Jesus

'The concept “imitating Christ” has been derived from the Greek word ppéopat.
Although the word doesn’t occur in the Fourth Gospel, the concept of ‘imitation’
does occur. While the imitation of God (imitatio Dei) by Jesus is most prominent
and explicit, the imitation of Jesus (imitatio Christi) by his disciples is also
emphasized. Because the lexeme pipéopar does not occur in the Fourth Gospel
aithough the concept, is the Latin imitatio Christi used in order to refer to this
concept and to discuss it in this article. De Boer (1962:13ff) gives a brief account of
the Greek word pipéopar which is translated by Amdt and Gingrich (1957:523) as
“imitate, following” and by Liddel and Scott (1974:447) as “to imitate, copy”.
Mupéopat and two related forms (pLpntr¢ and cuppiunTic) are found eight times
in the corpus Paulinum, twice in the epistle to the Hebrews (6:12; 13:7), and once in
the corpus Johanneum (11l John 11). According to De Boer “it is clear that in these
non-Pauline passages imitation has to do with bringing to expression in one’s life
something he has witnessed in another”. After a brief discussion of the Pauline
usage of the word pipéopar and its related forms he stated that “it becomes evident
that Paul was introducing no new idea or terminology when he chose to use it in his
letters. He had well established Greek usage behind him, as well as the use of the
term in the Greek writings which the Jewish community had produced. There was a
breadth of content in the Greek word which cannot be subsumed under the idea of
imitation in the sense of merely producing the same thing or a likeness. At its root
the word carried the thought of bringing to expression, representation, and
portrayal”. This also seems to be the idea of the Fourth Evangelist in his depiction of
Jesus’ disciples. In the Fourth Gospel the disciples are the representatives (agents) of
Jesus as Jesus is that of the Father. The Faurth Evangelist also uses related words in
the semantic domain of “portrayal” like “Omddetypa”™ and “kabwg”.
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had done; And fifthly, imitatio Christi is implicitly expressed in the
references of the indwelling of Christ in his disciples through the Para-
clete (14:17; 16:13-15; cf. 17:26). Jesus will continue and fulfil his
mission through his disciples.

This essay will concentrate on how the five aspects mentioned
above contribute to understanding the Johannine imitatio Christi.
Although the five categories are distinguished, it should be noted that
there is a certain degree of overlapping, with differences in respect of
nuance.

1 JESUS CALLS HIS DISCIPLES TO "AKOAOYSBEI MOI

One of the ways in which Jesus is presented in the Fourth Gospel is as a
Jewish rabbi who gathers a group of followers. According to Kgstenber-
ger (1998:130), it seems that the Fourth Evangelist has interwoven this
aspect of Jesus’ mission with the role of the Messianic shepherd. This is
seen in Chapter 10, where “following” (dxolouBewv) and “shepherding”
terminologies intersect {vv 3-5, 16; cf also v 27). Such an important
connection is also found in 21:15-19, where Jesus calls one of his fol-
lowers, Peter, to be a shepherd. The Shepherd expects his disciples to be
shepherds too.

Another theme, also integrated into those passages, which deals
with Jesus’ calling of others to follow him in order to continue his
mission (cf. 1:37-43; 8:12; 10:4,5,27; 12:26; 21:19-23),? can be seen in
references to his followers’ “bearing fruit”, that is, participating in the
Messianic “harvest” (cf. 4:34-38 and ch 15). In these passages the
emphasis is on Jesus’ launching of the reaping of the eschatological
Messianic harvest. The Fourth Evangelist weaves the references into a
coherent picture of Jesus as the eschatological shepherd-teacher who
calls his followers to participate in bringing in the eschatological
Messianic harvest (Kostenberger 1998:131).

In 12:24, for instance, Jesus says that he “will bear much fruit”
(oAU kapmov dépet). This statement refers to the inclusion of Greeks
(diaspora Jews and Gentile proselytes) into the realm of God’s salvation
and community. Similar terminology of “bearing much fruit” is used
later to refer to the future mission of the disciples (cf ¢pépel xapmov
TONOV - 15:5; kapmov moAUy dépnTe - 15:8; kapmov ¢épnTe - 15:16; -
also cf 6 Bepllwv pLobov AapBdver kal ouvvdyel kapmov els why
aldviov - 4:36). From these passages it could be deduced that Jesus’
followers will participate (as shepherds, like Jesus) in Jesus’ fruitful

2At the beginning of the Fourth Gospel Jesus calls his followers to follow him (1:37-
43), and at the conclusion of the Gospel Jesus calls one of his followers to be a
shepherd (cf. 21:15-19). Note also the parallel references to the kinds of death Jesus
and Peter would die in 12:33 and 21:19.
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“gathering” activity, especially after his life-giving death (Kostenberger
1998:133). Thus, Jesus’ mission is presented by the Fourth Evangelist in
terms of the eschatological Messianic shepherd-teacher, who calls his
followers to participate in gathering the Messianic harvest.

2 JESUS THE “YTIOAEI'MA FOR HIS DISCIPLES

After Jesus washing the feet of his disciples (13:4-12) Jesus informs
them in v 15 that he has set them an example (Vmd8erypa)’ and requests
them to do the same®. In most cases this noun (Umédelypa) has been
translated® as “example”, “pattern” or “model”. “Example” can refer to a
person who demonstrates a quality (Shorter Oxford English Dictionary).
“Pattern” refers to an example or model deserving imitation (Shorter
Oxford English Dictionary), while “model” refers to a person who is
proposed or adopted for imitation (Shorter Oxford English Dictionary).
From these three brief definitions it seems that UTé8etypa could refer to
both a “person” or a “deed” to be imitated. In considering the immediate
textual context (Ch 13), a closer understanding of the meaning of
uméderypa can be achieved. According to the context, both references
are applicable to Jesus: he is (person) an example and sets (deed) an

* According to Tinsley (1960:132f), certain figures in the Gospel seem to be presen-
ted by the Fourth Evangelist as ideal disciples, exemplars of the imitatio Christi. He
strengthens this statement by referring to visible exemplars of the imitation of
Christ, perhaps already perceptible within the Synoptic tradition. The anointing at
Bethany (Mk 14:3-9) presents the woman as a concrete illustration of Christian
humility and devotion to the Lord. Tinsley then names and briefly discusses a few
examples from the Fourth Gospel: Nicodemus, the man born blind, the Beloved
disciple and Peter. He points out that the beloved disciple could be regarded as a
model imitator Christi. He must succeed in the shepherding of the sheep (21:15-17)
and, “Just as the Son is in the bosom (els TOV kéAov ToD TaTpds) of the Father
(1:18), so the beloved disciple lies in the bosom {év T¢ k6Amy Tol 'Inood) of
Jesus (13:23). Tinsley argues that perhaps Peter is the imitator Christi par excel-
lence. According to 21:18 he will suffer and die to glorify God in a manner very
close to the suffering and death of his Lord. In the Lucan writings, as well as in the
Fourth Gospel, the martyr is the norm for the imitatio Christi.

* “kabwg”, the particle of comparison, can also be interpreted in some cases as an
example set by Jesus: his disciples had to follow his example (love, oneness). Due to
the high occurrence frequency of this particle in the Fourth Gospel, it was decided to
discuss it separately after the discussion of the Umé8evLypa aspect.

* Arndt and Gingrich (1957:851) translates “Uwd8etypa” in one sense as “example”,
“model” and “pattern”, and in another as “copy” and “imitation”. Liddell and Scott
(1974:738) translate it as “pattern”, “copy” and “example”. Although Louw and
Nida (1988:592) also translate it as “example” and “model”, they describe it as “a
model of behavior as an example to be imitated or to be avoided”. More translations
are: “example” (Morris 1975:621; Hendriksen 1976:235) or “pattern” (Bultmann
1971:475; Sanders/Mastin 1975:309; Barrett 1978:443; Carson 1991:468). It is also
translated as “model” by Bultmann (1971:475).
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example. When Jesus informs his disciples that 0m68etypa yap €édwka
Uptv tva kabws €yo émolnoa Uiy kal vpels molfTe, he is saying
that they must follow in the footsteps of their master who is continuously
the revelatory example®. This relationship between Jesus and his dis-
ciples (depicted as discipleship) implies that the disciple is subjected to
the command of Jesus. The keeping of this command is only possible by
virtue of the relationship between Jesus and the disciple (15:5-8). The
disciple sees and experiences the content of true love in the way of life
of his master (cf. Wendland 1975:112).

Although “UméBerypa” should be interpreted according to the
immediate context, namely the “foot washing”, it also has wider impli-
cations. Jesus is the model and came to set an example for his disciples
(Unéderyua), also about other aspects concerning their mission. This
example is depicted throughout the Fourth Gospel by means of various
motifs: the light/darkness motif (3:19-21); the shepherd motif (10:2-6,
11-18); the kernel of wheat motif (12:24-26); the footwashing motif
(13:2-11) (cf. Van der Watt 1992:83); the love motif (13:34; 15:12); and
the obedience motif (14:31; 15:10; Cf. 14:15,21,23,24). This will now be
discussed briefly.

(a) Light/darkness motif: In the Prologue (1:4), the Logos (Jesus) is
referred to as the Light of men (.1 {wf) Nv 10 pO¢ TOV &vOpOTWV)
and in 8:12 Jesus himself says 'Eyd eipr 16 ¢pdg t0od xdopov. The
function of the Light was that 10 ¢&d¢ év 11} oxotia dpaiver (1:5), so
that 6 dxorovBQ®V £nol ol pf) Tepinatrion €v Tfi okotig, dAA' £Eet
10 ¢po¢ th¢ (wn¢ (8:12). The soteriological and ethical implications of
this ¢aiver were that Jesus placed the world in a position to choose
between light and darkness and to judge between what is right and what
is wrong (cf also 3:19-21; 9:4f)". Those who performed good deeds in
obedience to God (6 0¢ mow®dV ThHv &AnBerav--3:21) épyetarl mpodg To
b&¢, while those whose deeds were evil remained in darkness (3:19)%

¢ In 13:36, Peter poses a question to Jesus: “Kipie, nod vndyeirg;” In replying to
the question, Jesus hints at the prospect that Peter will eventually follow him. The
use of the verb d&koAovBficat places it once more in the ethics of discipleship (cf
also 12:26): Peter’s whole life is meant to be one modelled on the life of Jesus. This
comprises service to Jesus (12:26), the denial of his own will, being attentive to the
words of Jesus (13:36ff) and at the same time being open to being led where he does
not wish to go (21:18) (Schnackenburg 1975:62). Thus, the goal of the life of a
disciple is to follow the path mapped out by Jesus (Hartin 1991:8).

7 Because of his close relationship with Jesus, a disciple will live by the truth (3:21),
and because of his salvation (regeneration--3:3,5) such a person will live in the light.
Basically both statements mean the same, and both have soteriological and
Christological implications.

*Van der Watt (1992:85) correctly mentions that in Ch 9, especially in vv 35-41, the
Fourth Evangelist also uses another antithetical image, namely “to see” versus “to be
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The example Jesus sets his disciples is ive moifjow 10 0éAnua tod
néppavtdc pe (4:34; 6:38). Because they are Jesus’ disciples, it is
expected iva (they) moifow 16 BéAnua tod (Jesus) néuPavtég pe
(them) - in this case it would be Jesus (17:18; 20:21). They are appoin-
ted, as Jesus was, to witness to the world, bringing to them the revelation
of God and the salvation of mankind through Jesus. This will place the
world in a position to choose between light and darkness. In chapters 16
and 17 the Fourth Evangelist, on the one hand, refers to those who have
chosen the darkness as the world. As they hated Jesus, so will they hate
his disciples (16:11f; 17:14). In 17:20, the Fourth Evangelist refers to
those who have, through the witness of the disciples, chosen the light.
Just as Jesus’ message and presence in this world created a schism, so
also will that of his followers (cf. 20:22).

(b) Shepherd motif: The second motif is that of the shepherd. The
sheep follow their shepherd unconditionally. The sheep listen to the
voice of their shepherd: “He calls his sheep by name and leads them out”
(10:3f). The sheep then follow the shepherd and identify fully with the
shepherd and his deeds. Although this metaphor is not developed ethi-
cally by the Fourth Evangelist, his motifs and implication are clear (Van
der Watt 1992:83f1).

(c) Kernel and wheat motif- In Chapter 12, where reference is made
to the Greeks who seek to see Jesus (v 20), Jesus refers to the time of his
glorification (v 23). Jesus, in the atmosphere of the Passover (12:1), ex-
plains the meaning and beneficial implications of his death. He uses the
“kernel of wheat” motif to do this. The wheat falls to the ground and dies
to produce many seeds. With this picture Jesus indicates what benefit his
death would hold for people. Jesus, after explaining this image, applies it
to his disciples (12:25f). Anyone who wishes to follow Jesus must be
prepared to lay down his life for him. This involves a priority shift, that
is, moving one’s own interests to the periphery and the interests of Jesus
to the centre, regardless of the cost. In dedicated self-sacrifice these
disciples have to serve Jesus (12:26) and one another (13:14).

(d) Foot-washing motif: The most significant passage in which love
is expressed in deeds (to serve), appears in 13:2-11, the scene of the
foot-washing.

“Without doubt the life of Jesus was characterized as a life of ser-
vice to the Father and humanity. But this life demonstrates a special
type of service. When Jesus responds to the needs of others, he does
so in such a way that his mission and his relationship with the

blind”. A blind person cannot enjoy the shining of the light. To experience this he
has to see. In order to see he has to accept Jesus, the Light (1:4f; 8:12), into his life.
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Father emerge clearly. At the same time his life of service becomes
an example for the life of service to which he calls his followers”
(Hartin 1991:4).

After the washing, Jesus explains the significance of his actions to the
disciples (13:12). It is true that he is their Lord and Teacher (v 13), but
by washing their feet he had set them an vndderyua (13:15) in an
attempt to redefine the position and conduct of the disciples. If Jesus acts
like this, how should his disciples act? This answer is given in 13:14: “ei
oOv £ye Evifa Dudv tobg m6dag 6 kiprog kai 6 618dokarog, kal
vpeic 0dpeirete aAAAwv vinTelv Todg médag”. It is this serving atti-
tude and act that bind the sender and the agent together (cf Schulz
1987:502; Furnish 1972:139), and characterize their mission to the world
(see 13:16f, 20). The serving of one another in humility must become the
hallmark of all disciples (Hartin 1991:5).

(e) Love motif. The love motif concerns the love of the disciples for
one another (13:34; 15:12). Jesus said "EvtoAiy kawnv 8i8wpl vplv,
{va dyanmdte dAAHAovs, kabws fydmnoa vpds (va kal Upels ayamdTe
daMirovs. The key to understanding the meaning of katvnyv lies in the
particle kabws, which compares the love of the disciples to that of Jesus.
Hartin (1991:8) is correct when he states that the emphasis that Jesus
places on this commandment is that it is katvny. While this command-
ment is found among other Old Testament commandments (see Lev
19:18), its newness arises from the fact that the disciples must imitate
Jesus’ love. Disciples of Jesus must model their love on Jesus’ self-
sacrificing love for humanity. The self-sacrificing love of Jesus con-
structs the model, according to which disciples strive to lead their lives:
this forms a love parallelism. Jesus’ disciples are easily recognizable, not
by what they believe, but by the mutual love they demonstrate, one for
the other (13:35) (Hartin 1991:8).

(f) Obedience motif. From John 14:15,21,23 it is clear that obe-
dience to the will of God is the consequence of the disciple's love for his
master. Jesus stresses this fact in 15:9,10. When analyzing these verses,
note how strikingly the two kaOdg¢-clauses are arranged chiastically,
with the admonition to abide in the love of Jesus in the middle.

*kaBo¢ NYEENoéy pe 6 Tatip, Key®d duég Nydrnoa A

petvate €v 1 aydnn T Eut. B
¢qv tég EVToddg pov tnprionTe, C :]
ueveite v 1 &ydnn pov, B'

KkaBhg &y® TG EvToAdg 100 TaTPSE pov TeTHpnKE A'
kel uévw avtod év 1) dydny.
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This appeal is the real aim of the chiasm and gives depth to the admo-
nition: peivate év époi. This chiasm emphasizes obedience. Jesus uses
his obedience as an example (kaBwc) to call on his disciples to follow in
his footsteps.

But we must bear in mind that Jesus’ behaviour is actually the
expression of the will of the Father (4:34; 6:38): 6T1 ketaféfnka &dno
to0 oVpavol oy iva mold 10 BéAnpua T0 Enov &Ara to6 OEAnua tod
népPavtdéc pe. In this Gospel the emphasis is on the portrayal of Jesus
as the perfectly obedient one. The Son does nothing on his own, but
bases all his actions on what he has seen and heard from his Father
(5:19f, 30; 8:28f, 38; 14:10; also cf 8:49,55; 12:49f, 15:10; 17:4).
Therefore, Jesus can say “@AM' ive yv®d 0 kéopog 671 &yand tov
natépe, xal kabdhg évetelAato por 6 mathp, oltwg TOLE.
"Eyeipeale, dywpev évtedBev” (14:31). In his unique sonship, which
is expressed in perfect obedience and knowledge, Jesus is the one true
imitator Patris.

The same obedience, as revealed by Jesus with regard to the will of
the Father, is expected of the disciples (cf Du Rand 1981:364ff). Van der
Watt (1992:86) indicates that when Jesus is truly obedient to the will of
God, the will of God becomes his will. In the same way, when the
believers are obedient to the will of Jesus, his will becomes their will
and their will consequently become the same as the will of the Father.
This is how the commands of Jesus should be seen (Schulz 1987:505).
The following two phrases form a parallelism (equivalent in meaning)
and a chiasm’, which helps to determine the meaning of té¢ €vToAég
00 TaeTpSg pou.

iva To1ow ........... 10 0éAnua Tod meuPavidc ue

Yo

If this argument is correct, it would mean that Jesus’ commandments to
his disciples relate to God’s will for him. Then God’s will for them
would be the same as God’s will for Jesus. 'EvtoAf is not used here in
an objective sense, but in the sense of a commission to be enforced. It
refers to the commission that a father delegates to his son. When, in
Chapter 15, Jesus commands his disciples to love one another, he
expresses what he and the Father expect from believers. An analysis of
Jesus’ commandments to his disciples then appears as follows:

® This chiasm contributes to emphasize the “obedience” of Jesus, but especially to
explain the meaning of “té&¢ £€vtoA&q... TetipnKa”.
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Here we see that obedience arises out of love and love out of obe-
dience (cf Barrett 1978:476 for an opposite view). This implies that for
Jesus obedience is an act of love, which results in love for one another.
KaBa¢ depicts a quality aspect which allocates a certain value to this
love. This love of the disciples for one another must correspond with
(imitate) the love Jesus had for his disciples.

The obedience motif then concerns the obeying of Jesus’ commands
by his disciples. Their obedience will prove their love for Jesus, just as
Jesus’ obedience to the Father’s commands proved his love for the
Father:

éav Tas évTohds pou TnpronTe, LevelTe év TH dydmy pou, ka-

fws éyw Tas évToAds Tol maTpds pou TETHPNKA Kal Hévw alT-

od év Tij dydmm.

3 THE DISCIPLES’ NEW WAY OF LIFE KABQY THAT OF
JESUS

The bond between Jesus and his disciples is expressed specifically in the
¥kaBwc"-particle” of comparison. This particle occurs frequently
throughout the Fourth Gospel in connection with the subject: God-Jesus-
disciples. “Kabw¢” here, describes the agreement between Father and
Son (5:30; 8:28; 12:50; 14:31; 17:2; also c¢f 5:17-26), between Jesus and
his disciples (13:15,34; 15:12; 17:14,16), and in analogies involving
both relationships (6:57; 10:15; 14:20; 15:9,10;17:11,18,21,22; 20:21; cf
17:23) (Radl 1991:226). As the Son lives via the Father (014 Tov
natépa), so his disciples live via Jesus (61 (épu€) (6:57). As the Father
knows the Son, and the Son the Father, so Jesus knows his sheep, and
the sheep know their shepherd (10:14f). As the Son is in the Father, so
his disciples are in Jesus (14:20). As the Father loves the Son, so sincere
is the love of Jesus for his disciples (15:9f). The glory that the Father
gave to his Son was given by Jesus to the disciples (17:22).
Corresponding to these teachings are the words in 17:18: as the Father
sent the Son into the world, so Jesus sent his disciples into the world
(6:57; 17:18; 20:21).

This kabBwg concept focusses, according to the Fourth Gospel, on
the following basic aspects concerning the imitatio Christi: dependence
([5:19 — 15:5]; 6:57; 15:15; [12:49; 14:10 — 17:8]); mission (13:20;
17:18; 20:21); knowledge (10:14,15); love in obedience ({15:9; 15:10;

' Kabwg is used 31 times in the Fourth Gospel and only 28 times in the Synoptics.
In the Fourth Gospel it is mostly used in a comparative sense. Linguistically and
theologically it creates a thetical parallelism. In such a parallelism, that which is
known, is used to elucidate the unknown.
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13:34f; cf 15:12]; [5:20 — 14:12]; 17:23); unity (14:10f; 14:20; [14:10 -
15:4]; 10:30; 17:11,21-23); glory (15:8; 17:1-5; 22-24); obedience of
- Jesus’ commands (15 10), and life (6:57).

From the above mentioned list only 17:18 will be dlscussed as an
example owing to its fundamental importance, aiding our understanding
of how the “kabw¢”-particle of comparison contributes to the under-
standing of imitatio Christi. Both Jesus and his disciples were sent on a
mission into the world. The difference is that Jesus, who himself was
sent, sends them. According to Lenski (1961:1149), “Jesus ... carries the
Father’s mission to a certain point and then uses the disciples to carry it
to completion. A certain part of the great work is thus graciously trans-
ferred to the disciples”. Lenski (1961:1149) is correct when he says that
the particle kaB&b¢ (v 18) is inexact. But he wrongly interprets the
parallel as relating to the persons indicated by the use of xay®. This is
in fact, a parallel regarding manner and objective. The character and
meaning of the disciples’ mission lies in the choice and semantic
meaning of &néoterda and the fact that the disciples’ mission is not a
“new” mission, but is part of Jesus’ mission; it is the continuation of the
mission of Jesus. Bultmann (1941:144) correctly refers to the ministry of
the disciples as the continuation of the eschatological event which began
in Jesus. In order to accomplish this, their mission must reflect the same
character and objectives as the mission of Jesus. Therefore, Jesus com-
pares their mission with his mission. Here the Fourth Evangelist regards
the mission of the Son as almost completed, and the mission of the dis-
ciples as just beginning (Barrett 1978:510). From v 26 it is clear that
Jesus himself continues his mission through his disciples.

The fact that we are dealing with the “agency” of Jesus, the continu-
ation of Jesus’ mission, in Chapter 17 as a whole, and in particular v 18,
implies that “the agency concept” is now transferred to the disciples and
made applicable to them. The parallel actually lies in the revelatory-
salvic character of the mission of Jesus. Both are sent. Both have a mis-
sion, both missions are divine, both have a revelatory-salvivic objective.
Both perform this task under the guidance and power of the Spirit.

This correspondence is also marked by the fact that they are both to
be ayidlewv (17:17,19). This implies that the life of a disciple of Jesus
must change and continuously be renewed according to the life of Jesus,
if Jesus’ mission is to be fulfilled.

4 THE TASK OF THE DISCIPLES

Kostenberger (1998:1691f) gives an excellent analysis of the task of
Jesus’ disciples according to the Fourth Gospel. The Fourth Gospel
refers to the task of Jesus in terms of “works” (¢pyov/épya) or “signs”
(onuela/onpeiov), which comprise the revelation of God and the
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salvation of mankind. But the range for describing of the disciples’ task
is limited. Although the terms “signs” and “works” are never used to
indicate the disciples’ task, there is a reference to the disciples’ “greater
works” in  14:12: dpfy duny Aéyw vply, 6 mMoTebwy €is éué Ta
€pya d éyn moLd kakelvos motrioel kal peilova TovTwy motoeLl. The
disciple then is said to perform the works of his master. The reference
here of the “greater works” (pe{{ova ToUTWV) can be taken to refer to
the gap the followers of Jesus would fulfil between his ascention and
return. Thus the work of Jesus, which was only foreshadowed in his
“signs”, would continued through the disciples. This interpretation
would put the work of the earthly Jesus in its entirety in perspective,
considering it in a sense as foundational for the later, “greater” works"
(Kostenberger 1998:171). In 13:16 the ministries of Jesus and his dis-
ciples are placed in relation to each other. Servant and master alike must
serve humbly and both will be persecuted (15:20). Therefore, according
to Kostenberger (1998:172), “it may be concluded that the comparative
‘greater’ in 14:12 relates to the work of Jesus and those of believers to
each other with respect to an eschatological framework, that is, different
phases in God’s economy of salvation in which Jesus and his followers
are operative”. Barrett (1978:460f) agrees with Kostenberger’s view that
the “greater works” depended upon Jesus’ going back to his Father, since
before the consummation of his work on the cross all that he did was
necessarily incomplete. For him the work of the disciples come after the
moment of fulfilment (cf 16:8-15). The works of the disciples are there-
fore greater, because the work of Jesus is now complete”.
Schnackenburg (1988:72) concurs, noting that it is only after Jesus’
glorification that the full fruit could be harvested (cf 12:24, 31-32; 17:2).

"There are also passages in the Fourth Gospel that characterize other tasks of the
disciples: the disciples are sent to harvest (4:38), they are appointed to go and bear
fruit (15:16), they must testify (15:27), and they are to forgive others their sins
(20:23).

2 In John 1:50 similar wording is used. The Fourth Evangelist narrates here the
prophecy of Jesus to Nathanael that he would see “greater things (peilw TovTwWY)
than these”. What Nathanael will see is the greatness of the Son of Man. Thus,
reference is here made to eschatological events relating the Son of Man (Kos-
tenberger 1998:171). The “greater works” of the believer should be interpreted in its
eschatological frame of reference, that is, as pointing to a new era based on Jesus’
completed life work (17:4).

' Beasley-Murray (1987:255) sets the “greater works” in proper perspective: “The
contrast accordingly is not between Jesus and his disciples in their respective minis-
tries, but between Jesus with his disciples in the limited circumstances of his earthly
ministry and the risen Christ with his disciples in the post-Easter situation. Then the
limitations of the Incarnation will no longer apply, redemption will have been won
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The Fourth Evangelist sums up the behaviour of Jesus’ followers in
two metaphors in 8:31-38. Van der Watt (1992:79) points out that in
8:31-38 the contrast between “slavery” and “the freedom” enjoyed as a
member of a family is indicated. According to vv 32 and 34 this “free-
dom” relates directly with the actions of the person. Only the person who
has been liberated by the Son (8:35) and consequently knows the truth
(8:32) will be truly free from sin. The one who does not follow this
direction indicated by Jesus, will remain enslaved by sin (8:34). The
effect is thus clear: the person whose status (nature) had changed from
being a slave to being a free man has changed his behaviour accordingly.
A slave can only act according to the will of his master (which is sin). A
free man acts in accordance with the conduct of the family into which he
has been incorporated (cf 15:13-15). These actions are determined by the
Father of the family.

This argument by the Fourth Evangelist continues in another meta-
phor in the same context. He refers to the kinship of a person. Nobody
can hide his origin because it is seen in his deeds. Therefore, a child of
Abraham will act like Abraham (8:39-41), a child of God will act like a
child of God (8:42,47), and a child of Satan will act like Satan (8:44).

In conclusion we can say that in both these images Jesus relates the
status of a person to his behaviour. Therefore, the life of a person who
has been redeemed by Jesus will be like the life of Jesus, because that
person acts like Jesus does, God has made him a disciple of Jesus'™. What

for the world, the kingdom of God opened for humanity, and the disciples equipped
for a ministry in power to the nations”.

" Van der Watt (1992:78ff) also refers to the “life” and “kingdom” motifs which
help to elucidate the meaning of Johannine ethics. With regard to the “kingdom”
motif Van der Watt refers to 18:36: anexpibn 'Incodg, "H Pacilein 1) €un olx
gotiv £x to) K6oHOU ToUToU €l £x TOD KGOHOUL TOGTOL NV 1) Pacrreia 1) épt, ol
oTnpétar ol €Pol Nywvifovrto [&v], ive pf) Tapadodd toic 'lovdaiolg viv 6¢
1 PaocrAeia 1) £uf) ovk £0Tiv évtedBev. Basic to this statement lies the relation
that exists between the king and his subjects. They identify themselves with him as
their acts relate to those of their king. The “life”” motif describes the new existence
which a believer receives from God (Wendland 1975:110; Van der Watt 1986). In
order to explain what this new life in Christ comprises the Fourth Evangelist uses an
analogy. Jesus compares what happens in the heavenly world to what happens in the
ordinary world everyday: things such as birth (3:5,8), eating (6:35), drinking (4:13f;
7:37f), light (8:12) etc. Jesus uses this to illustrate eternal things. Thus Jesus uses
familiar things to explain the unfamiliar things. When a person has been reborn into
a new life, he becomes part of God's world in which he can live forever. In this new
reality such a person's bread and water are Jesus himself. God is his Father (1:13)
which implies that he has been adopted into this godly family. Being part of this
family the norms and rules of this family are also applicable to, and have to be
obeyed by, him. These rules come from the Father himself and the child of God has
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we have here is a persons-identification; the disciple identifies himself
completely with the person and conduct of Jesus so that he, in his con-
duct, demonstrates (manifests) the identity of Jesus. Thus, the disciple of
Jesus lives in a godly relationship dynamic' that comes with high
demands because of this new reality. By living in this new reality the
disciple must live in obedience within the parameters put forward by
God’s commandment (Van der Watt 1992:79). The union of the disciples
with Jesus is achieved in their discipleship; and the radical meaning of
pedntig eivar has become clear as a reciprocal peivate év époi (cf
Bultmann 1941:415). Thus the loyalty that is demanded is not so much a
continued being for, but a being from (Bultmann 1941:411f). This meta-
phor highlights ethical action in order to show that the source and origin
of all action rest in being united with Christ.

5 CHRIST CONTINUES LIVING HIS LIFE THROUGH HIS
DISCIPLES THROUGH ‘O TTAPAKAHTOX

When Jesus sends his disciples into the world as the Father has sent him
into the world, he takes the position of God and the disciples that of
Jesus. The work of these disciples would be, as already stated, to do the
work (will) of him (Jesus) who sends them, to continue the Son’s divine
mission. This becomes possible for Jesus’ disciples only through the gift
of the Spirit (20:22) sent by the Father in the name of Jesus (14:26), and
sent by Jesus himself*,

The Fourth Evangelist uses the Greek word prneuma to indicate the
Spirit of God" and uses it in a dualistic sense. On the one hand, the use
of mvedpa refers to the “presence” of God*, and on the other hand to
the “activities” of God in the world. A close association exists between

to act accordingly. Therefore Jesus can emphasize the oneness of his disciples in Ch
17 (17:11,21-23; Schulz 1987:490).

'* This union with Christ is not viewed by the Fourth Evangelist as a static condition
(Barrett 1978:474). Mévelv means that the believer holds on loyally to the decision
once taken (Bultmann 1941:412).

' It is reiterated in the Fourth Gospel that the Spirit can only be given after Jesus has
been glorified (7:39; 16:7).

"7 Only in 11:33 and 13:21 he refers to the human spirit.

"® Brown (1967:126ff) indicates the close parallel between the portrayal of Jesus in
the Fourth Gospel and that of the Spirit-Paraclete in connection with (i) the coming
of the Paraclete, (ii) the identification of the Paraclete, (iii) the relation of the
Paraclete to the disciples, and (iv) that of the Paraclete to the world. According to
Brown this detailed parallelism between Jesus and the Paraclete is too exact to be
coincidental. “As ‘another Paraclete’, the Paraclete is, as it were, another Jesus...
Since the Paraclete can come only when Jesus departs, the Paraclete is the presence
of Jesus...Elsewhere Jesus promises to dwell with his disciples (xiv.23); this promise
is fulfilled in the Paraclete” (Brown 1967:128).
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the two. The presence of the Spirit indicates the presence of the “power”
and “character” of God in Jesus (and Jesus’ disciples). This is clear from
1:32,33, where John the Baptist witnesses to the descent of the Spirit on
Jesus. The word “Spirit” then seems also to be associated with the divine
presence that results in the new life of a disciple of Jesus. Through
Christ this divine presence is given to his disciples (believers) (7:39;
20:22); and through this divine presence Jesus has to become visible in
the lives of his disciples (13:35). Jesus said, “kai 0 Oewpdv éue
Bewpel tov népPavtd pe” (12:45); similarly the disciples must now
show forth the presence of Jesus so that whoever sees the disciples will
see Jesus who sent them (cf 13:35), and also hear and experience Jesus
(and God) through the disciples. Throughout the ministry of Jesus,
people could see the presence of God (cf Brown 1972:1036). The same
idea is stated in 13:20: “&uAv dufv Aéyw duiv, 0 Aappdvwv é&v Tive
népPw £ud AapPdver, 6 68 éut AoapPdvov Aappdvel tov TépPavtd
ue”.

The close association between the activities of God and the pre-
sence of God becomes clear in Chapter 4. Here we find an indication of
how the presence of God in the Spirit produces new life. In verse 23 the
Fourth Evangelist speaks of the transformation of the believers’ worship,
while verse 24 explicitly states that the Spirit is the presence of God
himself: “nvedpo 0 Bedg, kol TOUG TPOOKLVODVTEG QUTOV €V
nvetpatt kel aAnBeia dei npookvvelv”. In this passage the Spirit is
used as the divine presence that transforms the life of the believer. This
is an indication that the Spirit is linked with the revelation of God in
Christ. The revelation makes a new sense of the presence of God pos-
sible, in the identity of Christ, which in turn transforms' human exis-
tence. Thus Jesus gives the Spirit to his followers so that this gift of
divine presence occasions the perception of Jesus’ identity®, a radically
new life and a new way of living (Kysar 1993:108).

¥ The transition from an “old life” to a “new life” accorded by the Spirit is presented
as a birth from “&vwOev” (3:5). This metaphor suggests the way in which the new
life of a disciple of Jesus (believer) emerges as a result of being embraced by the
presence of God in the identification of Jesus as the Messiah, the Son of God. Thus
it is clear that the Fourth Gospel asserts that the Spirit severely reorientates human
life according to the life of Jesus.

® The response of Jesus is that his disciples will only understand the significance of
what he has done, what they have heard and seen, after Jesus’ return to the Father.
This all fits in with other incidents in the Fourth Gospel which are clearly stated in
2:22; 12:16; 13:28f; and 20:9. During the cleansing of the temple (2:22) and at the
entry into Jerusalem (12:16) the Fourth Evangelist comments that “tadta ovx
éyvwoav avtod ol pabntal 10 mpdtov, &AL Ste €80Edobn 'Incoilg téte
gpviioBnoav 811 tadta fv én' adt® yeypappéve kol tadte noinoav adT@”.
Hartin (1991:5) interprets this as the indication of a depth in the action(s) of Jesus
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In the Last Discourse the Fourth Evangelist uses another word to
indicate the Spirit of God: mapdkAntog. The Spirit of truth will be
given by the Father as ¢AAov mapdkAntov. In the New Testament the
noun TapdxAnTog is peculiar to the Johannine literature. The Christian
tradition has identified napdxAntog in the context of the Fourth Gospel
as the Spirit (Brown 1967:113; Kysar 1993:108), who is the successor of
Jesus. He will remain with the disciples for ever and be in them. “The
gift of the Spirit is not a religious experience which the believers may
keep to themselves. It is equipment for mission...” (Fuller 1978:183).

In the Last Discourse Jesus says that his departure will make it pos-
sible for the Paraclete to be sent to the disciples (16:7; cf also 14:26;
15:26). The sending of the Spirit-Paraclete is joined together with the
post-Paschal sending of the disciples”. If they are to continue the mis-
sion of Jesus, it is because the Spirit-Paraclete whom they receive
(¢vedlonoev)” will continue the mission of Jesus (cf 15:26f). The gift

that acquires meaning only after the resurrection of Jesus. Thus, from these texts, it
is clear that Jesus’ disciples could not perceive his identity until after his resurrec-
tion and the bestowal of the Spirit on them.

' See Brown (1972:1038), Carson (1991:649ff) and Schnackenburg (1975:386) for a
discussion on the relationship between the Johannine Pentecost on Easter night with
the Pentecost in Acts 2, fifty days later. An aspect to be considered in this difference
is the fact that, for the Fourth Evangelist, the entire process of Jesus’ glorification,
crucifixion, resurrection ascension and pentecost is a single event (cf Cook 1967:8).
The question here is not how to assimilate the Lukan and Johannine Pentecosts, but
rather how the Fourth Gospel could end without referring to a Johannine Pentecost.
Because the Spirit plays such a decisive role in the continuation of the mission of
Jesus (discipleship) it could not be neglected at this stage of the Fourth Gospel.
Because Jesus has commissioned his disciples here he has to refer to the Spirit. The
fact that the Fourth Evangelist mentions the Spirit in this pericope must also be seen
in a theological framework: (i) Firstly, it indicates the fulfilment of the testimony of
the Baptist in 1:33, namely that Jesus will baptize with the Holy Spirit. (ii) Second-
ly, it is a fulfilment of the promise of Jesus made in the Last Discourse that he will
send his disciples the Paraclete (15:16; 16:7). (iii) Thirdly, the receiving of the Spirit
would enable the disciples of Jesus to understand the identity of Jesus (14:26; 16:13)
at this stage, so that the Fourth Evangelist could write that after Jesus’ resurrection
the disciples recalled what Jesus had said and believed (2:22). (iv) Fourthly, it is
important for the Fourth Evangelist to refer to the descending of the Spirit in close
relationship with the mission of the disciples. The Spirit will not only support the
disciples in their mission, but the Fourth Evangelist's connecting of the Spirit with
the mission of the disciples theologically indicates that the disciples’ mission is the
continuation of Jesus’ mission, due to the role and function of the Spirit. Thus the
Johannine Pentecost is theologically dominated to such an extent that the historical
event and assimilation with Acts 2 became irrelevant.

2 “A term literally meaning ‘breathe’ may refer only to inhaling and exhaling of
breath, while anything as striking as this action of Jesus would be expressed as
‘blowing upon’” (Newman & Nida 1980:615). The fact that the Spirit represents the

ISSN 1609-9982 = VERBUM ET ECCLESIA Jrg 22 (1) 2001 145



of the Spirit is the “ultimate climax of the personal relationship between
Jesus and his disciples” (Dodd 1980:227).

In 14:16-18 Jesus teaches his disciples “kdy® €pwTriow TOV
natépa kel &AAOV TapdkAntov ddoer Luiv iva ped' Hudv eig Tov
aidve 79, 10 nvedpa thHe &AnBeiac... bueic yivdokete adts, 6T
noap' Ouiv uéver kal €v dpiv &otar. Ovx adriow Vuag dpdavoic,
gpyopal mpOg VPAC”, and in 14:28 he says “ ' Tnayw xal €pyoudt
npd¢ vpag”. These words indicate that Jesus links his return to his
disciples with the gift of the Paraclete. From the five so-called Paraclete
passages in the Last Discourse (14:16-17; 14:25,26; 15:26,27; 16:7-11;
16:12-15)* it seems that the TapdkAnTov is a continuation of the exis-
tence of Christ in the world, but in another mode. For the Fourth Evan-
gelist the Spirit forms the bond between Jesus, the disciples and the
church (Schnackenburg 1975:386). This close relationship between Jesus
and the Spirit is further emphasized in 15:26: “éxeivog poptupnoel
nepl €¢nod”, and connects with it the mission of his disciples in v 27,
“kal Ouelg 08 paptupeite, 6t1 &' apyfc neT €uod éote . From
these verses it is clear that for the Fourth Evangelist there is a close
relationship between the mission of Jesus’ disciples and work of the
Spirit.

What happens here is that the Spirit takes the revelation once made
about God through the person of Jesus and will now reveal it, through
Jesus’ disciples, to the world. Differently stated, the disciples, who have
to continue the revelatory-salvivic programme of Jesus, can only con-
tinue with it through the enabling of the Spirit. Through the disciples the
person and activities of Christ, God, and the Spirit must become sensible
and visible. In effect the Spirit is the medium of divine revelation, the

creative power of God at work in man is a familiar Old Testament concept. The
Fourth Evangelist made use of this in his usage of évepionoev (20:22). John 20:22
is the only place in the New Testament where this verb évedionoev (to breathe)
occurs. It recalls Gen 2:7: “And the LORD God formed man from the dust of the
ground and breathed into his nostrils the breath of life, and man became a living
being”. The translators of the Septuagint rendered the Hebrew verb w (naphach)
with the Greek verb évedUonoev. The Fourth Evangelist’s intention is to empha-
size that the church is the new creation of God and therefore tries to link it with the
first creation for a parallel. As with the creation where man received the gift of life
directly from God, so here the church receives the life-giving Spirit directly from the
risen Christ (Cook 1967:8; Brown 1972:1037; cf Bernard 1963:677; Schnackenburg
1975:385f). Barrett (1978:570) is correct when he states that “breathing” means
“that Jesus is personally communicating and committing himself to his disciples in
the person of the Spirit”.

* The first passage (14:16,17) gives general information about the Spirit-Paraclete.
In the following four passages, two deal with the activity of the Spirit in the commu-
nity of the disciples (14:25,26; 16:12-15), and the other two (15:26,27; 16:7-11)
emphasize the activity of the Spirit through the disciples against the world.
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divine messenger of revelation. He speaks and bears evidence through
the disciples (15:26f) of only that which he hears from the Son. He is
also the medium of divine salvation.

In conclusion we can say that the Spirit-Paraclete keeps Jesus alive
in his disciples. Through him, Jesus is invisibly present in his disci-
ples. Therefore the mission of the disciples, as bearers of the Gospel,
will be expressed in the deliberate imitation of Jesus’ way. If his ways
imitated the ways of the Father, their lives as disciples were to imitate
the life of Christ. Thus they would achieve sonship: love one another
(13:351), obey Jesus’ commands (14:15; 15:10), remain in Jesus (15:4)
and bearing much fruit to glorify the Father (15:8). The way of disciple-
ship must be the way of the Son of Man. As Paraclete, the Spirit shapes
the pattern of the life of believers to that of the Lord to make them truely
his disciples. Thus the Spirit transforms the lives of Jesus’ disciples,
enables them to continue Jesus’ mission, and makes Jesus present and
sensible in their lives.

6 CONCLUSION

The above convincingly proves that the concept Imitatio Christi does
occur explicitly in the Fourth Gospel. This relates to the important theme
of “Agency”, which implies that Jesus’ disciples must continue his mis-
sion. The disciples must represent the one (Jesus) who sent them -- they
must speak the words and perform the deeds of their sender. The Fourth
Evangelist succeeded in pointing out that when Jesus called his disciples,
he called (dkoloUBelv) them to imitate certain aspects of his life. For that
reason he has set them an example (0néderypa). Through the particle of
comparison (kabwg), frequently used by the Fourth Evangelist, he poin-
ted out the areas in the Christian life where disciples of Jesus must fol-
low the example of their master. This is strengthened and emphasized by
the Fourth Evangelist's reference to the “greater deeds” (petlova
TouTwy), which the disciples will perform as the fulfilment of the divine
work Jesus started. In order to accomplish this, Jesus came to live in his
disciples through the Paraclete to help them continue his divine mission.

The Johannine teaching on imitatio Christi is summed up clearly
and convincingly in 1 John. In this epistle the imitatio Christi is the test
for the authenticity of the Christian character. The “new commandment”
actualizes in Jesus, and in his followers insofar as he is an imitator
Christi: “... in this world we are like him” (1 John 4:17). The followers
of Christ will know that they have come to know him if they obey his
commands (1 John 2:3). As a result the love of God will be made com-
plete in them. “Whoever claims to live in him must walk as Jesus did” (1
John 2:5f).
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