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ABSTRACT

The protection believers can expect from God in the fulfilment of
their mission

This paper attempts to explain, according to John 17:9-16, what the
position of Jesus’ disciples was after he had ascended to his Father.
John pictures their position from both a physic-empirical and a
spiritual perspective. In both cases Jesus asked his Father to protect
them; first in order [va woiv £, as in the case of Jesus and the
Father, secondly to protect them £x toU movnpou. Jesus’ plea for the
protection of his disciples was related to his desire that they should be
successful in their mission to the world.

1 INTRODUCTION

The Son of God was incarnated in this world (John 1:14) in order to
reveal the unseen God (1:18) and to bring salvation to unredeemed
people (3:16). According to John 17:4, Jesus has now completed this
dual task. Consequently, he is at the brink of returning to bis Father
and leaving his disciples behind to continue his mission (17:17-19)
under the guidance of the Paraclete (16:13ff). But their attachment to
Jesus and their continuation of his mission in this world would have
certain repercussions for his disciples - their task would not be easy,
according to 15:18-6:4 and 17:14-16. Knowing this, Jesus asks his
Father to protect them. This article looks at this dualistic protection
which Jesus’ disciples can expect from God in this world in order to
fulfil their godly task. This protection is referred to in chapter 17:9-16.

Chapter 17 is generally accepted by Johannine scholars as a
typical prayer. In verses 1-8 Jesus refers to the past of his mission. In
verse 9 he switches from thoughts about the past (vv 1-8) to talk about
his immediate situation and that of the disciples (vv 9-16) and the
transferring of his mission to his disciples (vv 17-19).

In this article we will concentrate only on verses 9-16. The
following is a structural analysis of verses 9-16:'

" The structural analysis used in this article is the one developed by members of
the New Testament Society of South Africa on the basis of the pioneering work of
J P Louw which started in the late sixties.
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Cluster A
9.1° 'Eyd nepl abdtdv £EPOTR,
9.2 o0 mepl 100 K6opOL EpwT® GAAE mEPl MV 8Edwkdg pot, STt col
giow,
10.1 "kal & épd ndvra od o1y
10.2 kal 1@ od €pd,
10.3 xai deddEaopar €v avtolg.

Cluster B

11.1 "ot oUkéTs eipl év 16 k6ONW,
| !- 11.2 kai abvtol €v @ kéopw ciclv,

11.3 k&y® 7zpog o€ pyopar. — — — — - — — — — - - = — —~

11.4 natep dyie,...tfipnoov adrodg év 1@ 6vépati cov @ dé6wkag pot,
iva Qo &v kabdg fpeic.
L 12.1 Z6te fjumv pet’ adtov
£y® éttipouvv avTodg €v 1@ dvépati cov @ déd@xdg pot,

12.2 kai épvrata, .
12.3 kot 00delg EE abtdV dndAieto €l pfy 0 vioG THg arnwAciag,
iva 1 ypadh) iAnpwOij.

[: 13.1 P viv 8¢ zpdg oF Egyoua
13.2 kai tadta Aard év 1Q kéopw
tva éxwoiv thv yapav tiv Euiv tenAnpopévny év Eéavtoig
Cluster C
14.1 “¢yé 8é8wxa avtoig TOV Adyov Gov
14.2 kal 0 k6opog Eépionoev avtols,
Jt1 oUk eloiv Ex T0U KOoUOV - } _
Kxabwe Evw oUk £iui éx ToU Kdauov -
15.1 ok épt’ iva dpnc avtole &k Tov kéapoL,

|
|
15.2 &AL’ tva thpriopg adtoig éx tob movypod. ]
16.1 ' ...k rov xkdouov ovx eiciv il D
Kabog £y oUx elui Ex ToU xooUOUL. -

Colon 9.2 marks the beginning of a new section which continues to the
end of C16.1. It also introduces the theme of Jesus’ petitions on behalf
of the disciples. This long passage is clearly divided into three parts. It
is not characterized by any specific structure, except for the frequent
occurrence of the kai-particle (10 times). This particle (xal) is not
used to indicate succession of events, but rather to ensure the cohesion
of Jesus’ line of thought. Two other noticeable features are the three
iva-clauses in cluster B (C11.4, 12.3, 13.2), which indicate purpose,
and the three ka@dg-clauses in clusters B and C (C11.4; 14.2; 16.1)
used to indicate the agreement between Jesus (the Father) and his
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disciples. The two iva’s (C15.1,2) in cluster C are both used only in a

syntactical sense.

A definite theological structure occurs which can be presented as

follows:

(a) C9.1-C10.3 The indication of various relationships Cluster A

(b) C11.1-Cl16.1  The protection of Jesus’ disciples in the world from the
perspective of Jesus' return to his Father

Cil.1,2 In world Physical position (€v 1¢) kdouw giciv)
Cll.3 I come
C11.4-12.3 PROTECT > lva dowv &v Cluster B

C13.1,2 1 come

Cl4.1,2 World hate: Spiritual position (oUx £ioiv €x roU xdououv)

C14.2 Is not of the world

CIs5.1,2 PROTECT---> éx 100 movrpod Cluster C
— Cle.1 Is not of the world

Cluster A refers to the different characters that stand in different
relationships to one another. Cluster B describes the physical position
of Jesus’ disciples in the world as a group as indicated by the phrase v
Q) kéopw gioly (C11.2;13.2). Thus in cluster B, 1@ k6opw refers to
“the earth” as a physic-empirical place. Cluster C describes the disci-
ples’ spiritual position in the world as indicated by the phrase ovx
gioiv éx 100 xbéopov (C9.2; 14.2; 15.1; 16.1). The phrase 100 k6o-
pov in the same cluster refers to the unsaved people who oppose Jesus.

The entire theological structure of this passage is determined by
contrasts (in cluster B) and parallelisms (in cluster C), which revolve
around the concept of protection’. The phrase Tfipncov avtolc occurs
three times (C11.4, 12.1, 152 with a variation of the verb). The
contrasts occur in cola 11.1,2 and 13.1,2 and the parallelisms in cola
14.2 and 16.1. The contrasts are spatially connected and refer to the
cosmic dualism of the world above and the world below, while the
parallelisms refer to the close relationship between the disciples and
Jesus. In each of the parallelisms the adverb xa8d¢ is used to indicate

° The use of the noun ndtep (C11.4) prepares for the petition itself (tripnoov
abTobe év 1@ dvéparti sou @ S68wkdg pot, iva dotv 8v kabixg fpeic - C11.4),
just as Idtep (17:1) accompanied 56&0cdv in 17:1 and 17:5 (cf Malatesta 1971:
202,) which is the theme of 17:1-5, with 17:6-8 implied. This petition (ndtep dyie,
tipnoov abdtodg év 1@ 6vépati cov @ dédwkdg pot, iva Gow Bv kabdg
fueig - C11.4) indicates what is to follow: tiipnoov (C9.1-16.1); dye (17:17-
19); @owv &v kablhg fpeic (17:20-23).
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the comparison (cf Arndt & Gingrich 1957:392). Finally, a major con-
trast occurs regarding the spiritual position (C14.1-16.1)’ of the disci-
ples over and against that of the world. The disciples are in the world,
but not of the world.

The following is an investigation of the three clusters referred to
above.

2 THE INDICATION OF VARIOUS RELATIONSHIPS

(C9.1-10.3) Cluster A forms the introduction of this unit (vv 9-16)
where the different relationships between the characters are spelled out
to construct the framework for the content and understanding of
clusters B and C. The following phrases indicate the relationship bet-
ween Jesus and his disciples: "Ey® nept adtdv épwtd (C9.1); nepl
wv 368wkdg pot (C9.2) and kol 8ed6Eacpal €v avtoig (C10.3). The
close union between Jesus and the Father is indicated by mepl ©v
8€dwrag pot (C9.2) and 1 €pd mdvta od €oTiv kol T& G& Epd
(C10.1, 10.2). The phrase ob mepi tod xéopov €pwtd (C9.2)°
expresses the opposition between Jesus and the world. The relationship
between the Father and the disciples is indicated by nepl Ov dédwicdc
pot (C9.2) and coi eicwv (C9.2). The relationship between the disci-
ples of Jesus and the world is suggested in C9.2 (00 nepi 100 kGopov
EpOT® GAAG  mepl GOV 88dwxdg poi, 6Tl ool  eiowv).
Diagrammatically these characters and relationships can be indicated
as follows:

* The statements, 6 kéopog épionoev avtovg (C14.2) and priong avtode éx
o0 movnpod (C15.2), create the spiritual atmosphere in which the disciples, who
are not of this world (ék To0 k6opov oVk giciv kKabBhg €yd ovK eipl €k tob
p‘cécuoo -Cl14.2; 16.1), have to act.

The themes kéopov in C15.1 and tnpriorg in C15.2 point back to the situation
of the disciples in the world as described in C11.2; 13.2; 14.2. Jesus speaks to his
disciples in the world (C13.2). Because Jesus gave them the word of the Father
(tdv Adyov cov - C14.1) the world hated them (C14.2) since they, like Jesus, are
not of the world (C14.2; 16.1). Malatesta (1971:202) points out that the impor-
tance that has been attached to the theme of the world results in the development
of the petition from tiipnoov avtodg év 1@ ovopati cov @ §&dwkdg pot, tva
Qo &v xabdg fueig (C11.4) to tnpriong adtods x Tod movnpod (C15.2).
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Father

(iv
Jesus (i)
G @
Disoples ) World

(i) InC9.1 Jesus makes the statement that he is now praying specifi-
cally for the disciples, which the Father has given him. He is about to
return to the Father and to entrust his entire mission to these disciples.
His relationship with his disciples culminates here in the expression
kol ded6&acpal év abvtoig (C10.3). This phrase (C10.3) refers to the
glorification of Jesus’ because the disciples have received Jesus’ words
as the words of the Father (vv 6,8)". The perfect tense may retrospect-
ively point to the extent to which glorification has already taken place
in his ministry through the unconditional trust placed in him by the
Twelve. Proleptically it points forward to the continuation of the mis-
sion of Jesus by his disciples through which Jesus will be glorified (cf
Brown 1972:763; Barrett 1978:507).

(ii) The statement made by Jesus in cola 10.1,2 plays an important
role in the understanding of this section (vv 9-16) and the lggitimiza-
tion of Jesus’ petitions. This statement refers to the full “community of
possessions” between Jesus and the Father. Here Jesus is commending
his own disciples to the Father, because all those who belong to him
also belong to the Father (xal td €ud ndvta o@ €otiv kal 16 od
¢ud’). Thus the disciples belong to God only in so far as they belong to

" In two other passages it is stated that the Father is glorified in the Son by the
obedient self-offering of the Son (13:31f and 14:13). In 13:31f the act of obedi-
ence is stressed and in 14:13 the emphasis is on the fruit of that act. But in the
present text it is through the disciples (locally and instrumentally) that Christ is
plorified through the continuation of his mission (Barrett 1978:507).

The meaning of §ed6&aopan, according to Newman & Nida (1980:533) is not
“to bring honour to” but rather “to reveal the glory of God”. The perfect tense (“I
have been glorified”) is used to indicate the continuing revelation of the glory of
Jesus through his disciples. The perfect tense also suggests a time perspective
relating to the writing of the Fourth Gospel, rather than that of Jesus’ own day.

The words in cola 10.1 (kal t& Eud ndvia od éotiv) and 10.2 (kol t& o Spud)
are viewed as being parenthetical (Brown 1972:758; Lindars 1981:523). Accor-
ding to Lindars the point that the Fourth Evangelist wants to make relates to the
“complete community of possessions” between the Father and Jesus. Thus, when
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Jesus (Bultmann 1941:383). This joint possession of the disciples is
explained by the inner relationship between the Father and Jesus (Len-
ski 1961:1134; cf Morris 1975:726). This statement is closely related
to verse 6, where it is clearly indicated that the disciples belong to the
Father who gave them to Jesus. Jesus regards them as belonging to
both himself and the Father and now returns them to the Father. The
Father must take care (t)pnoov) of them after Jesus’ departure (C11.
1, C11.3) (Schnackenburg 1975:203).

(ili) Jesus does not pray for the world (C9.2)". This does not mean
that Jesus has no concern for the world (cf vv 20,21,23). In verse 20
Jesus indirectly prays for the salvation of the world. According to
Johannine theology, the reason for the coming of the Son of God into
the world is to save the world, but ultimately also to judge it. If Jesus
would have prayed for the x6opog, it would have been only for their
salvation and his prayer would have differed from this one (Morris
1975:725). The world consists of people who refuse to believe that
Jesus is the Christ, the Son of God (20:31). They are not part of the
family of God (cf C14.1-161), but have aligned themselves with the
power of Satan. From the viewpoint of Johannine theology the only
hope for the salvation of the world is that it will be proved wrong and
defeated (Newman & Nida 1980:533).

(iv) The disciples of Jesus are described in terms of their relationship
with the Father (oot giowv), which explains why Jesus prays for the
disciples. It is not only because these disciples were chosen by God
that they are the disciples of Jesus, but also because the mission

Jesus says 61t ool giowv (C9.2), he actually wants to infer that they are his. This
parenthesis then can be regarded as a commentary on 61t 6ot eiowv. There is no
difference between what the Father possesses and what the Son possesses. Thus “a
man cannot accept Jesus unless he belongs to God, and a man cannot belong to
$od unless he accepts Jesus” (Brown 1972:758).

In 3:16,17 we read that God so loved the world that he sent his only Son into the
world with a mission to redeem the world, and the disciples were now to continue
this mission. The world is to be reached through the disciples and it is for his soon
to be appointed (17:17-19) agents that Jesus is praying now (Morris 1975:725).
Unfortunately the mission of Jesus did not meet with adequate positive response,
for some people preferred to remain in darkness. In the prologue we read that “the
world did not recognise him” (1:10). But those who received Jesus, who believed
in his name became part of the family of the Father (1:12). The disciples, who
believe in Jesus, can no longer be part of the world, “because what marks out a
person from the world is faith in Jesus” (Ukpong 1989:56). This contrast between
a disciple of Jesus and the world, therefore, implies that the disciple should not
identify and co-operate with the world, but should seek to confront it with Christ.
Membership of God's family implies a commitment to Jesus, i.e. a commitment to
participate in the mission of Jesus. Thus faith in Jesus is incompatible with “the
world”.
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assigned to them by him is akin to Jesus’ own mission assigned to him
by the Father. As God has revealed his glory in Jesus (13:31f), so the
disciples will reveal the glory of Jesus. The mission of these disciples
is the earthly counterpart of the glorification of Jesus as Son of Man in
the presence of the Father (Lindars 1981:523).

(v) The relationship between Jesus’ disciples and the world is
suggested implicitly in C9.2. Here 100 xéopov (C9.2) refers to those
offensive to Jesus. This implies that Jesus’ disciples can expect the
same treatment 100 k6opov. This is clear from 15:18-16:4 and C14.2,
where it is spelled out that the disciples can expect hatred and persecu-
tion from the world.

What has been pointed out in the above discussion of the various
relationships explains the following petitions of Jesus with regard to
the protection of the disciples in the world in the fulfilment of their
mission.

2 PROTECTION THAT THE DISCIPLES MAY BE ONE
(C11.1-13.2)

Jesus has completed his work (v 4) and here as a supplement to his
report (17:1-8) to “the one who sent him” he pronounces his return
(kéy® mpdg o€ Epyopat - C11.3 and C13.1)". In connection with verse
4, the occasion for and the basis of the report are now more distinctly
stated. Jesus is leaving this world and consequently also his disciples
whom he had trained and guarded during his earthly ministfy. They
will remain in the world (xoi abtol év 1@ kéopw gioiv - C11.2; cf
C13.2), and will have to continue Jesus’ mission.

The situation is that Jesus’ departure is going to separate him
from his disciples: kal obkétt eipl év 10 kKéouw, Kol adtol £V 1
k6ouw eioiv (CI1.1f). Although they may have all the qualities
ascribed to them in verses 6-8, which will enable them to stand on their

? Two essential problems arise in translating this statement: a space perspective
and a temporal relation. Space perspective: Lenski (1961:1135) is mistaken when
he alleges that this phrase, kGy® npog o Epyopat (C11.3), means that Jesus
comes to the Father with a request. In the present context Epyopait is used to
indicate Jesus’ departure to his heavenly Father. The verb &pyouct in combination
with the preposition npdg and the personal pronoun ot indicate this movement
towards heaven. Newman & Nida (1980:534) focus the attention on the fact that
elsewhere in the Fourth Gospel Jesus speaks of “going” to the Father, while here
he speaks of “coming to the Father”. When Jesus speaks of “going” to the Father
he is addressing people; but when he speaks of “coming” he is addressing the
Father (cf Barrett 1978:507). Temporal relation: Since Jesus was not at that
moment departing to heaven, this clause can best be understood as “1 will soon be
coming to you™.
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own, they will no longer have the bodily presence of Jesus with them
(Lindars 1981:523). Henceforth their relationship will be different
from that which they had during his earthly ministry when he was with
them in the flesh. Shortly before his departure (a theme which often
occurs in Chs 14-17) Jesus is doing all he can to make sure that the
disciples are prepared for the change. Therefore he concentrates on
instructing and preparing them for his physical absence and their
important mission so that they, in continuing this mission, may glorify-
ing him (C10.3) and the Father (15:8) and may have the joy of reaping
a rich harvest (iva éxwoiv v yapav thv €ufv tenAnpopévny év
€avtoig, C13.2) (cf Lindars 1981:526). Until now they are unaware of
the dangers that lie ahead. He had informed them about this, but they
had not understood it (13:33,36; cf 16:10,16).

Through prayer, Jesus now calls in the help of the Father (ndtep
dyie), tipnoov adtodg €v 1Q Gvdpati cov @ SEdwkdg” por'.
Unless they are protected by God, the disciples’ mission seems to be
impossible. The following diagram tries to explain the understanding
of Tjpnoov in cluster B.

" The perfectum 868wxdc (C11.4 and C12.1) indicates not merely one act of
giving at a definite moment in time, but a continuous “giving” of the Father to the
son. This took place throughout the earthly ministry of Jesus (Bernard 1963:569).

“The name is the means by which the Son is identified with the Father. Since the
Son bears the divine name, it can be said that whoever has seen the Son has seen
the Father (14:9)” (Newman & Nida 1980:535). The perfect tense (8£3wkdc)
indicates that Jesus possesses, and continues to possess, the divine name. The
possession of this divine name would imply that Jesus also possesses the divine
character and authority. It is a favourite thought in the Fourth Gospel that the
Father gave all things to the Incarnate Son (3:35). Only in cola 11.4 and 12.1 the
idea is expressed that the Father has given 1® 6vépat{ cov to Jesus and that it
was in this name that Jesus protected his disciples. Bernard (1963:569) correctly
states that “This does not mean only that the Son was ‘sent’ by the Father, and that
therefore His ministry was accomplished ‘in the Name of the Father’ as His
delegate and representative; but that in Christ God was revealed in His providen-
tial love and care, His ‘Name’, that is, His essential nature as Father, being exhib-
ited in the Incarnated Son”.
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Kay® 7p0s oF Epyouar

PAST PRESENT

£y® (Jesus) ndtep Gne

£v 1@ ovopati gov iva dowv v kabbg fueic
oUdelg £E btV @ 8E8wKAS pot (Purpose) - (Comparison)
AmdAETO EL pf) (Instrument)
06 vidg TG Arwisiog iva Exwowv thv yapdv

™y Epfiy menAnpopéviy
év Eavtoig

In 17:6 the perfectum indicative (tetfipnkav) is used with reference to
the emphasis on the disciples’ protection of the word; now, in colon
11.4, the imperative (tfjpnoov) is used with reference to the Father,
and the object is the disciples. While the action is according to the
objects, it brings the predicted protection of the disciples closely toge-
ther with the protection attributed to God. In fact, Jesus’ requedt is that
the disciples, who have thus far obeyed (tetripnxov) the word of the
Father (v 6), may now be protected by the Father. This protection
would enable the disciples to live as God expects them to live and
therefore they would remain part of the family of God.

This basic petition and central thought (tfipnoov avdrobg év 1§
6vépati - C11.4) in cluster B could be understood in two ways, dep-
ending on how the Fourth Evangelist’s usage of €v is interpreted:
instrumentally or locally. If the phrase év 1 évépati cov (by your
name) is taken to have instrumental force (and influences the meaning
of tripncov), the petition would mean “protect them by your name”, or
more periphrastically as the New lntematlonal Version puts it, “protect
them by the power of your name”"”. If this phrase should be taken to
have locative force (in your name and modifies abtodg) the petition
would be rendered “keep them in your name”, i.e “keep them in full

. Bultmann 1941:385 and Bruce 1983:332 are exponents of this interpretation,
which is further supported by the instrumental power of the name of God in some
Old Testament passages: Ps 20:1; 54:1; Pr 18:10.
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adherence to your character”” (Carson 1991:562). The question now is:
Which of these two interpretations is the correct one?” The resolution
is not a case of elimination, but rather of complementing. Both are
relevant. According to the immediate context the locative force seems
to offer the most plausible interpretation. Even the phrase "t® 6vo6-
pati cov @ 3é8wkdg pot" coheres better with the locative interpre-
tation. If 1® 6vopati cov should refer to the revealed character of
God”, then trjpncov avtolg €v 1@ 6vépati would mean that the
Father must protect the disciples in the sphere of this revelation. They
are separated from the world as belonging to God and in need of his
protection iva ®@ctv &v xabdg fipei (Carson 1991:562).

But the disciples have also been (instrumentally) protected by
this divine name, i.e. the revelation brought by Jesus to be active in the
community of disciples as the power that removes the world (Bultmann
1941:384f). This revealed nature and character of God has been
attached to Jesus (cf 1:18; 14:9)," as expressed when it is said that the
Father has given his name to Jesus (Barrett 1978:508) and is empha-
sized by the relative clause of év 1@ Gvépati cov ¢ 8édwKdg pot.
When Jesus then protects the (étrjpoov - Cl2.1; é¢pvAata - C12.2)
disciples he acts “in the character and with the authority of God”
(Barrett 1978:508). In other words, Jesus has revealed the character
and nature of the Father both in taking care of those given to him by
the Father (v 6) and by making known the Father (1:18) to them. The
phrase ¢ 868wxdg por (C11.4; cf also 5:43; 10:25) states that it was
Jesus’ mission to reveal the Father through their relationship (cf
Sanders 1975:372).

s Exponents of such an interpretation are: Schnackenburg 1975:203f; Sanders
1975:371; Lindars 1981:524; Carson 1991:562.

Bultmann (1941:385) correctly maintains that these two interpretations are in
fact the same, whether the protection takes place through the power of the 6vo-
pati or in the sphere of the évépati. Brown (1972:759) also supports both.
When év is used instrumentally the name of God is his revealed character, and
locally it would mean that the disciples are separated from the world as God's own
possession (see Barrett 1978:507). In both cases the 6vépati would be understood
2s the protecting power. ) o

If év 1® 6vopati ocov has locative force and modifies avtolg, “then God’s
‘name’ has its most common connotation of the revelation of God’s character, and
the name you gave me assumes that God has suppremely revealed himself in
Jesus”. This is a dominant theme in the Fourth Gospel and corresponds with the
content of 17:6-8: ' E¢avépwod cou 16 dvopa toig dvBpdnoig odg Edwxdg pot
§x 10U KGopOVL. .

The phrase @ 8é5wxdg por (C11.4; cf also 5:43; 10:25) states that it was Jesus’
mission to reveal the Father through their relationship (cf Sanders 1975:372).
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Because his departure is now approaching, Jesus asks the Father
to preserve and to protect them in and through (£v) 1@ dvépati cov ©
588wrdc por (cf Schnackenburg 1975:205). The existence of the
disciples (the community) of Jesus and the accomplishment of their
task which is to continue the mission of Jesus, depends on the unity of
the group and the maintaining of their purity, i.e. on preserving their
nature which is not of the world but from God. In this case unity is an
essential part of that nature.” Therefore Jesus joined the petition for the
oneness of the community to the petition for the preservation of purity.
Until now (8te fjunv pet’ avt'v - C12.1) Jesus has successfully pro-
tected his disciples. The imperfectum (¢y® étripouvv ab1obg) indicates
that this protection has taken place on a daily basis. Thus £tripouv
marks the continual training of the disciples of Jesus (Bernard 1963:
570). The aorist (¢¢UAaga) in colon 12.2 refers to the completed act,
stating that Jesus had protected the disciples (Lenski 1961:1 138)." As
long as Jesus remained with his disciples he united and protected
them,” and therefore Jesus could say xal o08eig £& avt'v &m;Aeto.
Thus during his ministry Jesus étipovv (C12.1) and é¢vra&a (C12.2)
his disciples not by the name the Father gave him, but /n the name the
Father gave him, that is in the revelation of God himself mediated in
Jesus Christ. The perfect tense of the verb (8¢8wxdcg) then indicates
that this revelation was given in the past and is still possessed (cf
Brown 1972:759). After Jesus’ departure this function will become that
of the Father through the Paraclete. -

But Judas, also a disciple of Jesus, was the exception. His un-
faithfulness (&nwAeto) was apparent to Jesus, who repeatedly indi-
cated his awareness of Judas’ schemes (6:64,70; 13:10,11,18,21,22;

" Morris (1975:728) refers to a unity of heart and mind and will. This interpre-
tation by Morris is very limited and should be seen as resulting in the uniformity
of acts. This then will conform with Sanders’ (1975:371) interpretation that “the
unity of believers is modelled on the shared purpose and character of the Father
?gxd the Son”.

The verbs étijpouv (C12.1) and é¢vAata (C12.2) have the same semantic field
of meaning in the sense “to protect” - the one reinforcing the other (Newman &
Nida 1980:537). The use of synonyms is characteristic of the Johannine style.
Lenski (1961:1138; Morris 1975:728; see also Barrett 1978:508; Newman & Nida
1980:537) correctly points out that in the present use the difference lies more in
the tenses rather than in the meaning of the verbs. The imperfect indicates the con-
“nuous effort of Jesus while the aorist reports the successful result.

In 3:16 it is written that God “®cTe TOV VIOV TOV povoyevT) E8wkev, iva g o
motebov gig avtdv pi) andintar &AL €xn Cofiv ai;viov™; in 6:39 Jesus says:
“rovTo 86 &otiv 10 OéAnua 1ob mépyavidg pe, iva niv & 8é8wkév pot pi)
&noréon ¢& avtoba” and in 10:28 Jesus says of his sheep: "ol pfy anérmvral
elc TOV ai'va, kal oby, dpndoet Tig abTd £k Thg xe1pdc pov™.
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17:12b). Judas’ exceptional status as one of the disciples of Jesus is
established by one feature: the defection of Judas is foreseen by
Scripture: {va ) ypadf) tAnpwdn (C12.3). This proves no failure on
the part of Jesus that he d&m;heto (cf Carson 1991:564; Sanders
1975:373)." o viog tfig &nwheiag is interpreted as “him who was
destined to be lost” (NAB), or “the man who must be lost”, but has
been rendered traditionally “the son of perdition” (&rnwieiag). &nw-
Aeiag is a word that was frequently used in the New Testament to
describe the final state of those people who were without God”. It
means “one that is going to be lost (for ever)”. The same expression
occurs in 2 Thess 2:3 and is rendered “the man doomed to destruction”
(New International Version). Schnackenburg (1975:267) points out that
the phrase “Son of perdition™ is probably derived from &rwieiog
(C12.3), indicating condemnation and exclusion from salvation. The
readers are reminded here that separation from the community of
salvation means a loss of salvation, which implies a return to the
“world”, even reverting to the evil power (cf 1 Jn 2:18f; 4:3; 5:19b).
The purpose of this first clause, dealing with the protection of
the disciples (Lenski 1961:1136), is iva Qaw” &v kabldg fueic™.

“" In the Fourth Gospel this is a reference to Judas as the tool of Satan. In 6:70
Judas is described as a devil; in 13:2,27 and 30 we read that Satan entered the
eart of Judas and that he went out into the realm of darkness to betray Jesus.

Cf Mt 7:13; Acts 8:20; Rm 9:22; Phil 1:28; 3:19; 1 Tim 6:9; Hebr 10:39; 2 Pet
;2:1; 3:7 and Rev 18:8,11.

Morris (1975:728) correctly states that 6 vidg Thig &nwieiag (C12.3) indicates
character rather than destiny. This is a genitive of qualification. This expression
then means that Judas was characterized as being “lost”, and not that he was
predestined to be “lost”. But the disciples of Jesus need not fear because he had
kept them, so that not one was lost. The reference to the fulfilment of scripture (1)
ypadf TAnpo6f - C12.3) brings out the contemplation of divine purpose (iva. of
purpose). So the will of the Father was done both in the eleven disciples (6:39f)

d in Judas.

In this chapter Jesus petitioned for his followers seven times with the expression
iva dorv (C11.4; 17:19F (2x); 17:20 (2x); 17:22). Four of these petitions are con-
nected with unity. The present tense (®o1v) is durative: “may continue to be” a
unit or body (Lenski 1961:1136). Morris (1975:727) interprets the present sub-
junctive, ®otv, not in a future sense, that the disciples may ‘become’ one, but that
they may continually be one. Lenski (1961) also stresses this point. He points out
that yéveovtat would be required to call on the disciples to “get to be one”. This
grammatical interpretation seems to be correct but is theologically incorrect. Right
from the beginning of the Fourth Gospel the Fourth Evangelist tries to indicate
that the disciples came to understand the identity of Jesus only after his crucifixion
and resurrection. .

The whole phrase iva dav &v KaOG)% fueic is omitted in an important combin-
ation of textual witnesses, especially P®. Although it is repeated in cola 3.39 and
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They have been marked by this name: wowv 8v kabdg fpeic.” The
disciples are now the guardians of the revelation that Jesus received. In
his reference here to this unity Jesus refers to the model for this one-
ness of the disciples, the oneness of the Father and Jesus which it
springs from, and upon which it is modelled (Barrett 1978:508).
koOdog is used here in the sense of analogy, not identity (Lenski
1961:1137).* Thus the phrase iva @owv &v kabdg Mueig (C11.4)
would mean that the unity of the disciples comprises unity” “in will
and purpose and spiritual fellowship (love - 13:34, 35; 15:13) even as
the Father and the Son are united” (Bernard 1963:569) — this indicates
a unity in their relationship, character and funtionality.

It is the love for one another that constitutes the intimate rela-
tionship between the Father and Son. 6 maTip dyamd@ Tov vidv
kali mdvta 8é8wkev €v TH xewpi avtov (3:35, cf also 5:20; 15:9;
17:23,26). Because of his love for his Father, Jesus does exactly what
his Father has commanded him (14:31). This relationship results in a
reciprocal glorification (13:31,32; 17:1-5).

The character of the Father has been revealed in and through
Jesus. In 14:9 Jesus said to Philip “0 éwpakws €pé €wpakev TOV
matépa”, in 17:6 “’Edavépwoa oou 7O dvopa Tols dvBpuwimols ols
é8wkas pot €k Tod k6opov” and in 17:26 "kai éyvupioa avTols TO

3.40 it undoubtedly belongs to this petition (Schnackenburg 1975:206; cf also

Brown 1972:759) and makes sense here. It formulates the content of the purpose

(iva), otherwise tiipncov avtodg év 10 dvéuati cov @ 368wxdg pot will not
ake much sense.

Barrett (1978:508) comments that the “disciples are to be kept by God not as
units but as a unity”. Unfortunately Barrett misses the point because the disciples
are not kept as a unity; their unity is the objective (purpose) why they should be
protected by the Father (cf also 17:21f where iva with a purpose is used: iva
ndvieg v dowv). Jesus’ disciples cannot be one as Jesus and the Father are one
unless they are protected in the Father's name. A similar pattern also prevails in
17:17-19 where persistence in truth is the prerequisite for participation in the
§gnctiﬁcation of Jesus (cf Carson 1991:563).

When a oneness of identity is assumed, the oncness of the Father and the Son is
reduced to an ontological oneness which can not be duplicated (cf Lenski 1961:
1137 for a different conclusion). Jesus is speaking of the oneness he has men-
tioned in 10:30, 12:49,50 and 14:10. This oneness cannot be duplicated, yet it can
be imitated (Lenski 1961:1137). The use of &v here, which relates to its usage in
17:21f, refers to a functional use. Onc should also bear in mind that a functional
oneness, as in the case of God and Jesus, implies a unity (oneness) in being, while
a functional oneness between Jesus® disciples and himself implies a relationship of
%)nship between the disciple and God.

According to Lenski (1961:1136) v (in neuter form) signifies “one thing”, a
unit or a body as opposed to the world. This interpretation relates to Paul’s point
of view about the Church as the body of Christ (1 Cor 12:12ff).
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évopa ocov kai yvwpicw". Here 16 dvopa refers to God’s character,
will and plan. Even when the Son of God came into the flesh (1:14) he
brought heavenly qualities with him like love, truth, obedience and
peace (15:27; 16:33). In C11.3 the holiness of God is emphasized in
the context of “protecting” Jesus’ disciples from contamination by the
world - 1 John 2:15ff - (Brown 1972:759). These disciples must be
protected against falling back into the hands of the world and must be
kept pure in their unworldly existence (cf Bultmann 1941:384)".
Bultmann (1941:384) points out that tripncov corresponds with
aylacov, while the phrase év 1® ovopati couv corresponds with év
T &AnBeig in 17:17.

tipnaov avtobs év 1@ dvéuatigoy  C11.4(Cl15.2)
aylacov avtoug év 11 &AnOeio 17:17

The use of &yie prepares the way for the “consecration” or “sanctifica-
tion” of Jesus and his disciples in 17:17-19. The holiness of the Father
establishes what is required of the Son and his followers to sanctify
themselves. Jesus’ consecration and that of his disciples is determined
by their respective relationships with the Father (Carson 1991:561).
The fact that these disciples belong to God (C9.2-10.2) is the primary
reason why they should keep themselves separate from the world. “It is
the original holiness of the Father that makes intelligible and possible
the consecration of Jesus and the church” (Barrett 1978:507).

The functional unity between the Father and Son centres around
the Son who wishes to do the will of his Father (4:34; 5:30; 6:38-40;
8:29). Therefore Jesus says only what the Father has instructed him to
say (12:49,50; 14:10). He even says that it is the Father, living in Him,
who is doing the work (14:10). All the expressions” in the Fourth
Gospel that state that the Son says and does what the Father says and

“ Newman & Nida's (1980:535) interpretation of ndtep &yle is not convincing.
They want to interpret it from the perspective of “worship” or “reverence” as a
way of indicating the underlying concept of “holiness”. They also reject the inter-
pretation of “separation”. The deficiency of this interpretation is that Newman &
Nida never tried to consider the context in their interpretation. From the context
itself the idea of the “separation” and “difference” (C11.4; 14.1) of Jesus and the
gjsciples is strongly emphasized. &yie must be interpreted from this perspective.

That Jesus carries out the will of the Father, fulfils his commandments (5:30;
6:38; 10:18; 12:49; 14:31; 15:10), works his work (4:34; 5:36; 9:4; 17:4), acts on
the authority of the Father (5:27; 17:2), all that belongs to him belongs to the
Father and vice versa (17:10), he speaks the words of God (14:9), he is one with
the Father (8:16,29; 10:30; 16:32; 17:11; cf also 10:38; 14:10f; 17:23), the Father
works his works in Jesus (14:10).
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does, attest to what was asserted in the prologue by xai 8gdg Nv 6
Adyoc. This unity is of great significance to the Fourth Evangelist as it
demonstrates the truth of the Gospel. It has a witnessing and revelatory
function (17:21-23) which leads to salvation. Through the corporate
unity of the disciples the world, which will oppose them, will come to
faith. The empirical unity of the disciples must be and will be the
image of their unity, individually and corporatively with God.

This unity between the Father and Son results in the revelation of
the Father in the world and the redemption of the world. Thus through
this kind of unity (relationship of love between believers [13:34,35]; a
related character of holiness [17:17] and the endeavour to live accord-
ing to God’s will) the world will come to know and believe that Jesus
was sent by God and that God loved them (17:21-23).

It is only now that Jesus is preparing to go away that the mean-
ing of his earthly life and ministry becomes fully clear. Only now is the
revelation complete: viv 8¢ npog ot Epyopar (C13.1). This (viv) is
the hour of separation. The words (tadta’) spoken by Jesus in this
hour disclose the significance of the separation and brings the disci-
ples’ existence and function to its completion as eschatological exist-
ence for the first time. This eschatological existence is characterized by
Jesus when he uses the term yapav.” Such joy is a heavenly quality

~ tva (of purpose) is to be combined with tabta (C13.2), referring to content,
rather than to &v 1 KO6onw which refers to locality. Tadta then refers fo the pro-
tection which the disciples can expect from God when Jesus has left them (17:9-
16) which Jesus communicated to them a few minutes ago. Morris is probably
right when he says that Jesus is here thinking of what he had said on an earlier
occasion, "iva {ofv Exwcty kal nepiocdv Exwotv” (10:10).

According to Morris (1975:729) tabta (C13.2) refers to the entire message
that has been revealed. This statement is too vague. If this was the case, the Fourth
Evangelist should have used ndvta with tadta as he did in 15:21. Carson (1991:
564) and Bultmann (1941:386) believes that it refers to the entire Last Discourse
while Newman & Nida (1980:537) limits the meaning of tadta further to the
contents of ch 17. Barrett (1978:509) leaves open the possibility that it may refer
to either the last discourses as a whole (cf 15:11) or only what is said in ch 17 (cf
11:42). The content of talto makes more sense if it refers to what Jesus has said
in C11:4 (the immediate context). This is clear from the parallel text in 15:11
where TaiTa in verse 11 (TalTa AeldAnka Uplv (va v xapd 7 éun év Upiv
A kal i xapd dudv mAnpwdi) refers to the immediate context (15:9,10). The
disciples’ abide in their unity with God and one another will give birth to joy in
salbundance (C13.2). .

In 14:27 and 16:33 €iptivn is used instead of yopdv. Bultmann (1941:386)
rightly pointed out that these two words are used together elsewhere in the Bible
to portray the eschatological salvation: Is 55:12; Rm 14:17 (15:13); Gal 5:22.
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and belongs to the Revealer. This xapdv will come from an unsparing
obedience to and an unbroken communion with the Father (Barrett
1978:509).

From the context then it is clear that this protection is more than
simply care for the disciple’s faith and their way of salvation. This
protection is an introduction into the sphere of God to experience the
communication of the love, holiness and joy of God (cf Schnackenburg
1975:206). This personal report and petitions by Jesus demonstrate the
depth of Jesus’ communion with his Father. He sets an example that
his disciples themselves will come to enjoy (cf Carson 1991:564). But
after Jesus’ departure they are to preserve this unity for it is the expres-
sion of the divine being (Schnackenburg 1975:206).

3 PROTECTION FROM THE EVIL ONE (C14.1-16.1)

It has been indicated in the theological analysis that the main thought
in cluster C also revolves around the concept of protection. This pro-
tection of Jesus’ disciples, although the Father is not directly referred
to in the text, must also come from the Father and would be ¢v 1@
6vopati cov ¢ 8é8wxdg pot (see Cl11.4; 12.1). The content of the
protection changes here. Jesus calls on his Father iva tnpriong
abtodg €k tobd movnpod (C15.2). The following diagram tries to

analyse and explain how “lva tnprong avtodg €k tod tovnpod”
to be understood v

: FATHER '
.pwrépzo a),,_ L (natep a‘)'le)
tva apng abtodg ; ST
. ¢k to0 k6opov, (fva) mpffozr/;avrovs — :x ‘toywﬂno“v‘npoﬁuﬁ
ERRE I ., i « AR
8}’0 é‘eé'w/ca ) o 1

adroig
175\' Adyov cov ——p> ovk gioiv €k Tod Kéopou 6 kéopog
¢nfonoev abdtolg

In the first petition for protection Jesus refers to his Father as mdtep
dyte (C11.4). The Fourth Evangelist uses the epithet &yie (C11.4)”

%z Brown (1972:765; cf also Bernard 1963:567) points out that in the Jewish mind
&yie would relate somehow to the holiness of the disciples for whom Jesus is
praying. For them the principle of Lev 11:44, 19:2 and 20:26 is that men must
make themselves holy because God is holy. The adjective dyie here introduces the
theme that is later taken up in verses 17:17,19. Referring to God as holy is to dist-
inguish God from man. When the sanctification of the disciples is discussed later,
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emphatically after twice using only ndtep (Lenski 1961:1135). Cert-
ainly it has a definite function in this present text (Schnackenburg
1975:205) with special relevance for both the petitions that follow
(C11.4; 15.2). d@yne (Cl11.4) harmonizes with both iva doiv &v
koOhg nfueig (C11.4) and éx tod kGopov ok eiciv (C14.2; 16.1)
but contrasts with the references to xdopue in cluster C. The holiness
of God here means that he is absolutely separated from the world,
which is the object of sin (cf Lenski 1961:1135f). Brown (1972:765)
more specifically views the holiness of God as being opposed to all
that is secular and profane.

The disciples’ association with and attachment to Jesus means
that they are no longer part of the earthly world, but have moved into
the sphere of the heavenly world (€x 100 k650U ok gicivin Cl14.2;
16.1) and put them in a position analogous to his own during his
ministry on earth (cf Lindars 1981:528). This association of people
with the existence of Jesus has led to their existence in a manner that
was not of this world (cf Schnackenburg 1975:208; cf also Kisemann
1968:69f, Barrett 1978:509). In the Johannine thought the Son of God
originally came from the world above (called heaven - v 8). The
followers (disciples) of Jesus, again from the vantage point of a post-
Paschal period, were begotten from above and are of God (1:13; 3:3-6;
cf 15:19) (cf Brown 1972:761). Hence this special relationship with
God sets them apart from the world. This is due to the fact that Jesus
has given them the word of God (Ey® 888wka avtoig 1dv AdyQv cov
- C14.1) which they accepted (vv 6,8)”. That word (t1dv Aéyov cov -
C14.1) was nothing less than the truth of the revelation of God (v 17),
the knowledge of which is eternal (17:3; 20:31). They are now like
Jesus who oVxk gipl ék 100 k6opov. The verb 8é8wka (C14.1), in the
perfect tense, indicates that this gift is still in the possession of the
disciples: Jesus is now leaving his disciples with this divine gift (1ov
Aéyov oov in C14.1) in their hearts™.

At this stage, however, the prayer advances to the effect that this
gift has had on the disciples spiritually, and to what the world has done

it refers to their unity with each other and with God, which then distinguishes
them from the “world” (cf Sanders 1975:372).

About the word of God (tdv Adyov oov - C14.1) which Jesus gave to his disci-
ples, see 17:17: "...d Abyog 0 odg &A1Beid Eotiv". Jesus communicated to his
disciples the truth of his relationship with God. “To know this truth is to have
;}emal life (17:3; 20:31)” (Barrett 1978:509).

The perfect 8é8wka implies that Jesus had continued to reveal the Father to the
disciples and was still doing it (Bernard 1963:572).
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to them as a result: kol 6 kéopog épfonoev” adrtovc. The “world” (6
kéopoc) in cluster C, refers to all those who hate Jesus, the Light,
because they do evil (3:20), because they love darkness more than light
and fall under judgment (3:19). The unbelieving “brothers of Jesus”
(7:5) do not have to fear the hatred of the world according to verse 7a.
Because Jesus testifies that their deeds are evil the world hates him
(verse 7b-d). The same fate befalls the disciples of Jesus. Since the
hatred is grounded in unbelief, it has no basis (15:25). For the purpose
of this prayer is it necessary to admit that the hatred of the world is
already operative (Lindars 1981:527). This hatred, which relates to
novnpob, intensifies when the discip]es teach and preach the Word.

In Cl4.2 Jesus refers to 0Tt 00K £iciv €k TOD Koopou (also in
Cl16.1) as the reason” why 6 Koopoc; emcnoev aurouc;, and by 1mp-
lication for the petition made iva tnpriong” adtobg éx Tod movnpod
(C15.2). This constitutes the basis for the petition for the protection of
the disciples éx 100 movnpod (C15.2) against those who want to des-
troy them and their work. The reference here to T00 movnpo? inten-
sifies the opposition the disciples can expected. The Fourth Evangelist
does not explicitly mention the manner or instrument of protection. As
already referred to, it also will be £v 1@ dvépati cov @ dédwrdg pot
(C11.4; 12.1). This protection will realize through the first petition of
protection. The protection mentioned in Cl1.4 is intrumental to the
second protection as was Jesus’ protection of his disciples (C12.1,2) to
the protection to the unity. The phrase Tnpriong abtolg éx T00 ToVNy-
po¥ (C15.2) also recalls and reflects what Paul has written in Eph
6:10-20.

novnpoL (personal or impersonal)” “denotes the active power
for evil in the world which is expressed in the world’s hostility towards

™ The hatred of the world that Jesus announced to the disciples in 15:18f (the

future use of the present tense) is now expressed by Jesus as a fact (the aorist -

épntonoev) in colon 3.31f. According to Schnackenburg (1975:208) the post-
schal situation is presupposed here, as is also the case in 17:18 (&néoteiria).

671 is used here in the sense of a causal conjunction. It is used with an indicative
(eiolv) (negative oUk) and the reason given is a definite fact (Abbot & Mansfield
1973:49).

Where the first aorist &p7g (C15.1) denotes a single act, the second tnpnong
gng.Z) indicates a successful course of action (Lenski 1961:1144).

The phrase ¢k 100 novnpod (C15:2) may be either masculine (personal) “from
the evil one, the devil” or neuter (impersonal) “from the evil”. Naturally commen-
tators are divided concerning the interpretation of €k t00 movnpod. It seems as if
Lindars supports the impersonal interpretation while Brown (1972:761; also San-
ders 1975:375; Carson 1991:565) is in favor of a personal interpretation. The imp-
ersonal interpretation is supported by the allusion to this chapter in the eucharistic
prayer of the Didache x:5. According to Lindars (1981:527) and Brown (1972:
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the disciples (Lindars 1981:527). Jesus’ death and exaltation would be
the ultimate (principal) defeat of the ruler (tod movnpod) of this
world, who would nevertheless still have power to afflict terrible harm
to the followers of Christ until the last consummation, when this
enemy is destroyed, "...0 k6opog 6Aog v T® movnpd keitar” (1 Jn
5:19).

In spite of this intensified hatred and the possibility that the
disciples may lose their lives (15:18ff) Jesus continues to appeal to his
Father iva &png adtolg €x tod kéopov (C15.1), &AL’ iva tpn-
ong abvrobg €k 100 movnpod (C15.2). Schnackenburg (1975:209;
Morris 1975:730) correctly states that the emphasis is on colon 15.2,
while colon 15.1 shows that the Johannine community does not want to
withdraw completely from the world. The community is conscious of
their task, which is to continue the mission of Jesus in the world (v 18).
They must witness to the truth with the help of the Spirit (15:26f). God
must become visible and known through them. The Johannine com-
munity (disciples of Jesus) were forced to contemplate the implication
of this report and petitions of Jesus in Chapter 17. This applied also to
those who were contemplating the possibility of becoming followers of
Jesus Christ (Carson 1991:565).

In conclusion, John 17:9-16 reveals two major aspects which are
closely related. On the one hand it concerns the departure of Jesus who
is returning to his Father in the heavenly sphere after completing his
part of the divine mission. On the other hand his disciples must now
continue with the third phase of this divine mission (the first phdse was
the mission of the Baptist). In both a physical and a spiritual sense
their position and circumstances in this world are spelled out. This

761; cf also Bultmann 1941:389; Lenski 1961:1145) the personal interpretation is
supported by the use of the same word in 1 Jn 2:13f; 3:12; 5:18f which refers to
the Devil (rovnpod is adjectively used in 3:19; 7:7). Another motivation is that
tpeiv (C15:2) also occurs in 1 Jn 5:18 where the man born of God guards him-
self so that “the evil one” (Satan) does not touch him. All the hatred of the world
against the disciples of Jesus is inspired by Satan. Thus novnpod is used person-
ally to refer to a person, “the evil one” (see Morris 1975:730; Carson 1991:565).
Part of the task of the disciples is not to wage war only against the world (flesh
and blood), but also against demon spirits of which “the evil one” is the head (Eph
6:13,16). Jesus’ petition for the disciple’s protection is to be directed against the
powers of evil (or “the evil one”). In the Fourth Gospel he also appears as the
“ruler of the world” (12:31; 14:30; 16:11). Jesus defeated him on the cross.

However, Lenski (1961:1145) and Bultmann (1941:389) correctly maintain
that ék is applicable in both senses, and no more so with “evil” than with “the evil
one”. Nothing is gained by understanding it only the one or the other way; for
“evil” and “evil one” are so clearly joined that protection from the former involves
protection from the latter.
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indicates that Jesus’ departure and the disciples’ attachment to Jesus
place the disciples in a specific position and relationship to one
another, to God, to 6 kéouog and tod movnpod, which will have
specific consequences for the fulfilment of their mission in this world
to which they were appointed by God.

Clusters B and C, which both centre around the theme of “pro-
tection” (T1jpnoov), indicate the two different aspects from which the
disciples need to be protected; the first one, in a positive sense (with
the final clause iva (Abbott & Mansfield 1973:42)) indicates that they
must be protected so that they may be one just as the Father and the
Son are one. Here tfipnoov can preferably be translated as “preserve
them”. The second, in a negative sense (indicated by the preposition
£x), indicates that the disciples must be protected from the evil one.
Here tnp1iong has a military connotation of protection from an enemy
which refers here to tod novnpod. Hence tnpriong can be understood
and translated as “protecting”.

Cl1.4 tipnoov abtodg iva dotv &v kaddg fucig (positive)
C15.2 tpfiong adTolG.. ..ccureninen ¢k tob movnpod (negative)

These two kinds of protection are thus the reciprocal, as indicated in
the blocked two cola above. They also complement one another and
can be understood only in such a connection. The reasons for the peti-
tions for the preservation of the disciples to be one and to be protected
100 movnpo are the hatred and persecution of the world and the
destruction of the disciples by to0 movnpob. The world and o0
novnpod will try to cause estrangement between the disciples mutu-
ally and between Jesus and his disciples. This will make their witness
to the world powerless and fruitless. That is why Jesus also petitions
the Father also in 17:21-23 {va mdvtes &v Gow, kabws ov, TdTep,
év €pot K&y €v ool, tva kal avtol év fulv dow, rvad kéopos
oTebn 8Tl oV pe dméoTethas. Zkdyw THy 86Eav fiv  8édwkas pot
8¢8wka abTols, (va dow év kabas Huels év- Péyw év adTols kal
ob €v épol, Tva dowv TeTeretwpévol €is €v, tva ywwiokT 6 kéopos
6TL oV pe dméoTellas kai Rydmnoas avTous kabws épe  Mydmn-
oas.
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